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Egyptian Pictures 


Which Should Have a Place in Your Library 





THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 








The Zodiac is 19 x 25 inches, 
Price, 50c. 





The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 
Egypt. 





These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN. 
Sympathetic Healing. 


EALING and hurting by sympathy is accomplished 
through using principles and correspondences of 
the occult science of sympathy and antipathy. This 
healing and injuring is done by making and placing 

a magnet through which elemental influences are caused to 
contact and so affect elementals which compose the body 
or part to be healed or to be afflicted. In the cures and mis- 
takes of medical practitioners the same class of elementals 
are used or permitted to work as in sympathetic cures, 
whether the practitioners know of it or not. 


Shamanism, voodooism, the legends and customs of the 
North American Indians, and the hidden practices of gypsies 
and of many peasants, shepherds, and fisher-folk in lonely 
lands, all have to do with prayers, benedictions, exorcisms, 
incantations, amulets, charms, brewings, sacrifices, and 
strange operations, which are intended to bring on the mag- 
netic working of nature ghosts, which is commonly called 
sympathetic healing and bewitching. 


Insight into sympathies and antipathies of things was 
not limited to alchemists of the Middle Ages. Many per- 
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sons were aware of the results at least, which could be ob- 
tained by the use of this subtle magic, even if they did not 
know the doctrines. Sympathy is still relied upon by certain 
country folk, gypsies and nomadic tribes, and in Europe more 
than in America. For in Europe the local conditions make 
rural people and wanderers on the highways live closer to 
nature than do those who dwell in the cities. While 
in America, even in country districts, people are 
surrounded by many of the products and by the atmosphere 
of modern civilization and to that degree are away from 
solitude and nature. Yet even so the touch of civilization is 
not quite able to prevent some people from sensing certain 
influences of “nature” ghosts. In the past the American 
Indians knew, and some of them still know, of ghosts in the 
air, the woods and rocks and trees and water. Wide stretches 
of moorlands and heather, woods and mountain chains, where 
few people are found, fields and meadows, where none but 
the dwellers labor and pass even in the quiet day, and the 
cattle and other animals live in their own worlds; the plant 
life in dim forests, meadows and bogs, the sounds of torrents, 
waterfalls, low rippling brooks, the ocean and tempests, all 
this in green and white seasons under turning constellations 
and under the changing moons, are conditions which allow 
people to feel sometimes the influences of nature ghosts. 


In primitive life it is easy to feel these powers. There 
people know that wood cut at one season and one phase of 
the moon rots more quickly than if cut at another time. 
There people appreciate the value of gathering herbs at 
seasons and hours when certain planets rule the heavens in 
certain houses. It is known that certain ghosts preside over 
certain localities, and that these ghosts make themselves 
known on certain occasions, though the conditions under 
which these ghosts become visible are not generally known. 
From such appearances legends often arise. People know 
that certain stones or other objects bear certain relations to 
the presiding genii, and often such objects are used in curing 
a disease or bringing on trouble. Some among these simple 
people are so constituted psychically that they see and hold 
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converse with elemental beings and often receive instruc- 
tions and advice, among other things, concerning sympa- 
thetic actions of objects. The closer they are in touch with 
nature the more sensitive will they be and the better will 
they understand how the same thing can be made to cure or 
to injure, depending upon the time of its gathering and the 
manner of its preparation and use, and the nature of its 
symbolic import. So it is known that certain signs and sym- 
bols have a definite value in calling, reaching and directing 
nature ghosts, just as written or spoken words have a similar 
effect on men. Curves, straight lines and angles arranged 
in set forms command obedience and produce certain results. 
Hence the use of such things as circles inscribed with figures, 
of eggs, daggers, seashells, as amulets to protect. 


That body of knowledge is occult, dealing as it does, 
with the true nature of the beings which build up, maintain, 
and destroy all bodies and things in the mineral, vegetable 
and animal and human kingdoms. Their true nature is in- 
visible and intangible and is magnetic. Every object either 
attracts or repels every other. These subtle influences, un- 
observed by the physical senses, are founded on laws of sym- 
pathies and antipathies. Below the mineral and above the 
human, the laws which govern sympathy and antipathy act 
too, but the workings are so far removed from anything that 
can be observed by the senses that the records thereof are 
scanty and doubted. The sympathies and antipathies of ele- 
mentals when bound in the objects of the four kingdoms, for 
and against the free elementals in the elements, is the foun- 


dation of the science of sympathy and antipathy between 
objects in the physical world. 


Metals, stones, and plants, and the roots, seeds, leaves, 
bark, flowers and juices of plants, living animals and parts 
of dead animals, liquids like water, blood, and secretions of 
animal bodies, and compounds of such things in certain pro- 
portion, were used so as to produce results by the action of 
the free elementals, which were led by the magic object to 
the part or body which was to be healed or afflicted. 
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Cures of existing ailments could thus be effected and 
ailments brought on by the employment of certain objects 
which under ordinary conditions seem to bear no relation 
to the peculiar use to which they were thus put. The cures 
were called sympathetic cures, the afflictions witchcraft. No 
one acquainted with the working of the underlying principles 
would ever doubt the possibility of witchcraft. Of course, 
many who claimed to know witchcraft—and many who were 
believed to know it or to practice it or who were therefore 
persecuted—were ordinary persons possessed of no knowl- 
edge or power whatever, along these lines of affecting per- 
sons or animals or crops by adverse or favorable magnetic 
influences exerted by the contact of nature ghosts. 


Many of the so-called superstitions concerning healing 
by sympathy and affliction by witchcraft appear to be with- 
out sense, and they arouse the antagonism of people who 
think in an orderly manner. However, many of the formulae 
handed down are absurd, largely because they are incom- 
plete or because they contain words, substituted or added, 
which make the formulae senseless. There are often grains 
of truth in such traditions. Nothing that grows, but what 
can be used to advantage in causing or relieving ills, if people 
only knew how to make use of its magnetic properties. The 
magnetic virtue does not lie in the thing itself, but it lies in 
its value as a means to connect that which is to be healed or 
afflicted with elemental influences which produce the mag- 
netic cure or affliction. The meanest plant or whatever 
object it may be, will be effective or otherwise, according to 
the time and place of its selection and preparation and the 
time and manner of its application. Seasons and hours of 
the day or night have vastly differing magnetic influences 
upon the same means, and so the means will produce differ- 
ent effects according to the times when prepared. More- 
over, the application reaches different conditions according 
to the season and the hour when it is brought into action. 


Not a few of what were called senseless superstitions, 
such as injuring an enemy’s horse by driving a nail in a foot- 
print of it left clearly marked on the ground, protecting cat- 
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tle against flies, and plants against birds, bugs and field mice 
by hanging herbs in the neighborhood of that which was to 
be protected, removing moles and warts by the touch of the 
hand of a dead man, connecting a disease of a person with 
a plant to have the disease absorbed by the plant or with a 
stream to have it washed away; all have a sound basis of 
healing or afflicting by sympathy. The beating by American 
Indians of drums to drive away a spirit causing a disease, 
and many practices of obeahmen in the West Indies and in 
Africa are not as ineffective as might be believed by civilized 
men who are burdened with a knowledge which does not per- 
mit them to be natural. All this sounds ridiculous to those 
who do not understand the principles involved and to those 
who are impressed by the fact that these practices are not 
the customs today. 


As much can be done today by the action of nature 
ghosts as was formerly done. Cures can be effected today by 
sympathy as well or better than by medicine. Today the 
principles are not known and it is not regular to cure by sym- 
pathy, and those who sometimes attempt the practice are 
illiterate, “odd,” “queer,” and hence people have no faith in 
it. However, any one mentally fit and having the proper 
psychic organization, who would give as much time to the 
study and practice of sympathy as physicians give to their 
profession, would have better results than the doctors now 
get. 


To mention a few examples. It was the belief that if a 
nail was driven into the footprint of a horse, the animal 
would be lamed or injured. This could not be done by every- 
body, but only by one who was sufficiently in touch with 
nature ghosts to connect certain elementals with the ele- 
mentals of the nail so that they would act on the astral foot 
of the horse through the astral impression left on the moist 
soil; in this manner the horse would be lamed. Cattle were 
protected against flies and vermin by placing in the stable 
certain herbs gathered at a certain time. The elementals in 
the structure of the flies or vermin disliked these plants and 
therefore remained away from the cattle. In the case of the 
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moles and warts, if the hand of a dead woman or man was 
placed on the blemish until the hand became warm, then the 
destructive elementals in the hand of the dead man or woman 
would be impressed on the mark and attack it until it dis- 
appeared. But in order to do this it was necessary that the 
one who placed the dead hand on the blemish, should have 
somewhat of the intent to make the connection between the 
decaying hand and the wart or mole to be affected. The heat 
of the hand fused the astral bodies, one full of vitality the 
other having the destructive influence of decomposition. 
Where a fever or disease was to be taken away by an animal, 
a plant or a stream, a connection was made with the sick 
person through some fluid, such as blood or saliva or urine, 
taken from the person and imparted to that which was to 
draw it away. Where the fluid was on a cloth or paper put 
among other things in a bundle and that was picked up by 
one whose curiosity led him on, he got the disease. The 
ceremonies, frequently fantastic, which may have accom- 
pasted the preparation of the bundle were not the efficient 
cause, but served to impress the thought and the intent. 
The noise which Indian medicine men make to cure disease 
by driving away the spirit which causes it may act on the 
astral body of the part affected and disconnect it from the 
influence which is the cause of the ill, or the sounds made by 
the medicine men break up the elemental form, and so these 
healers restore the body to its normal action. 


These practices often accomplished and do accomplish 
the results desired. Attempts to heal by sympathy, may to- 
day not give the same results because the would-be practi- 
tioners do not know how to work properly. The same results 
may be had by other means. So wounds may be healed in 
one way or another. However, by whichever way the heal- 
ing or injury is done, one thing is certain, namely, that the 


same class of elementals have to be used to bring about a 
particular result. 


The principle of curing by sympathy can well be illus- 
trated by the grafting or budding of branches on fruit trees. 
Not every twig can be grafted on any kind of tree. There 
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must be sympathy to make the contact. For instance, a 
peach can be put on a plum tree, or an apricot on a peach 
tree, or one kind of peach on another peach, but not an apple 
on a peach nor a pear on an apricot, but pears can be budded 
on quinces. The bound elementals connected with the little 
bud of the peach, carry with them certain free elementals, 
or magnetic influences, which will follow into the plum tree, 
so that the whole force of the plum trunk will run into the 
engrafted peach branch and the plum life is led into the 
peaches. 


If a basin of stagnant water is connected with a stream 
of flowing water, then the channels of the stagnant water 
are cleaned out and the stale becomes flowing water. The 
bound elementals of the magnet are the form or channel 
through which the free elementals are drawn into and act 
upon the bound elementals in the diseased object which is to 
be affected. 


Healing by sympathy is a science which even in the Mid- 
die Ages hardly ever left the state of superstition and in- 
fancy. With a better knowledge of the principles of sym- 
pathies and antipathies of which this attempted healing 
touches only a part, an occult and fundamental law of the 
physical universe will become known and with it the means 
of making stones, herbs, plants, metals, fluids, and other ob- 
jects into magnets and placing them to affect objects, im- 
prove human bodies, and to cure disease. 


To be continued 
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THE TRIPLE BIRTH OF THE CHRIST 
By Francis Mayer 


L’ame est un germe de Lumiére, son dévelopment est la croissance mystique 
du Christ.—Sédir. 

T is written, that when in the fourth century the Church 
fathers ruled that thenceforth the birthday of Jesus 
would be celebrated each year on the 25th of the month 
December, they acted in accordance with a Christian 

tradition that the Saviour was born at that date, on a Friday, 
sharp at midnight. It is probable that they were influenced 
also by some other motives. Pagans, before the Christian 
era, celebrated the winter solstice as the birthday of Mithra, 
or dies natalis solis invicti, the birthday of the invincible 
Sun, which is esoterically the first day of the ascendance of 
the sun into the northern hemisphere. It is also likely that 
in accordance with a pre-Christian tradition, the birthday of 
the Mediator (See I Timothy II 5) ought to be a Friday, the 
day consecrated to Venus. Plato states in his Banquet that 
Love, the great Daimon, mediator between heaven and earth, 
gods and men, was conceived on the birthday of Venus. The 
analogy will be understood by students of esoteric lore. 
Lastly, the hour of midnight has also a positive symbolical 
meaning in the process of new birth, the regeneration of the 
human soul. 


This establishment of the Christmas festival on the day 
of the winter solstice was not only correct astronomically 
but was a wise policy. It facilitated the transition in the 
minds and habits of the people from the older religions to the 
new one. By this arrangement that memorial festival was 
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connected with a spiritual process, to the satisfaction of the 
more philosophically minded members of the new church. 
They could thus celebrate on the same day the birth of their 
own Christ who was an emblem of the evolution of spiritual 
Consciousness in the human soul. 


This mystery may be interpreted from different points 
of view, theological, cosmological, mystic, alchemical, etc. 
The most important interpretation for us is the one which 
tries to explain the evolution of the higher mind, the spiritual 
Nous in ourselves. This mystery belongs to the arcana, none 
of which can be understood before it is realized in the con- 
sciousness. 


The Church did not regard the Christmas festival as a 
historical memorial only. That is evident from the special 
arrangement, that yearly on this day, and on no other, every 
priest, the Pope not excepted, has to celebrate three consecu- 
tive masses, one at midnight, the second at dawn, and the 
third at morning, in full daylight. As usually interpreted by 
theologians, the first mass commemorates the temporal 
birth of Jesus at Bethlehem, the second His spiritual birth in 
the hearts of men, and the third His birth in the bosom of 
the Father, the birth for Eternity. This is at best a semi- 
esoteric interpretation intended to be a veil, though trans- 
parent, to hide the meaning of the rite from the profane. 
The very graduation of light at midnight, dawn, and full 
daylight indicates that the rite refers to the evolution of 
light, and especially the light of the Sun, in the Macro cos- 
mos as well as in the Micro cosmos. 


The application of this clue to our subject suggests 
three distinct phases in the evolution of spiritual conscious- 
ness, which may be observed in most individual cases. The 
first period starts when the Christ, or spiritual Mind, is 
born in amidst the humble scenery of a man’s own Bethle- 
hem, surrounded with his low mental and psychic faculties. 
At this time the man, in whom the mystery is being enacted, 
is as little conscious of the fact that his Saviour has arrived, 
as was mankind in general at the birth of Jesus. But he be- 
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gins to work, preparing the second period, in which the man, 
awakened to the spiritual life, realizes the Presence and does 
his best to work with Him for the rising of the third period, 
in which the higher consciousness takes over the full ruler- 
ship of the man. 


The first mass is to be celebrated at midnight, when 
Jesus, according to tradition was born. Esoterically, mid- 
night means that condition of body and mind, in which a 
transition occurs from one state of consciousness to another, 
usually a higher one. The duration of the transition may be 
shorter or longer; it may last seconds, like the passage from 
normal waking consciousness into a trance, or it may last 
years, like the change from a moral minded state to spiritual 
realization. During rapid transition from plane to plane, the 
man is unconscious. During a slower change the psychic 
and spiritual parts are enveloped in a waning midnight dark- 
ness, while the normal waking consciousness remains intact 
and undergoes only a slow, unnoticed alteration. At such 
time the man is spiritually in Midwinter and at Midnight. 
However, while he is busy with his worldly affairs, am- 
bitions, likes and dislikes, and unconcerned about anything 
else, forces are at work in him, which prepare a new or- 
ganism for the dawning life. A modern French mystic, 
whose pen name is Sedir, points to these forces which are 
working while the inner man is in this midwinter midnight 
state, just after the Christ is born He writes (Conferences 
sur l’Evangile I p. 57): “The only witnesses of the accom- 
plishment of this mystery are: the mother, that is the es- 
sence of nature, the apparent father, that is the energy of 
evolution, the ox symbol of the fructifying forces, and the 
donkey, symbol of effort, these last three being the three 
radical energies on all planes of existence.” The end of the 
sentence explains that even in Christian tradition the bull 
of Mithra and the donkey of Dionysos are assisting at the 
birth under another symbol of the spiritual Sun. It is not a 


coincidence but a proof of the fact, that esoteric symbolism is 
universal. 
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The result of the work of these preparatory forces be- 
comes evident, physiologically, later in psychological and 
afterwards in spiritual developments. The physiological 
changes prepare the organism in such a way, that the flesh 
body may stand oncoming higher vibrations, concomitants 
of the flux of the new light. Psychically the change con- 
sists in a more intense communication between the conscious 
and the higher subconscious parts of the mind. The influ- 
ence of the higher subsconscious on the waking normal 
consciousness becomes strengthened; in other words, in- 
tuition begins to develop and conscience makes itself more 
clearly heard than before. 


Then at last comes the climax for which this prepara- 
tory inner work was done. Suddenly the man turns and 
repents, and the former Saul becomes a Paul in a way 
bordering the miraculous. In most cases no cause for the 
conversion is apparent. In some a synchronous depressing 
event may happen in the man’s life, as a long or dangerous 
sickness or any other peril; sometimes there are great ma- 
terial or sentimental losses crushed ambitions, an unfor- 
tunate love affair, anything which stops his forward rush and 
turns his attention backward and inward. 


Mystically such sudden turn is conceived as the mani- 
festation of John, the Precursor, who heralds the nearness 
of the Kingdom and purifies with water those who repent. 
Such change cannot be strictly called a repentance, in the 
sense in which this word is generally used. There is seldom 
any real cause for a repentance. The average man is not an 
angel, neither is he a hardened sinner, such as his brother 
sinners delight in hearing him exhibited from the pulpits. At 
the time of such a turn the man usually accepts a higher 
standard of morals but the change consists rather in a thor- 
ough transformation of his whole thinking, by taking a new 
philosophical point and angle from which he conceives and 
judges things in his outer as in his inner life. The new light 
generally bursts in a sudden and entirely unexpected way 
on the man like it did on Paul. Even in cases, when it only 
dawns on him, it does not come forth as the result of a con- 
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scious process of thinking, and hardly ever is it a consequence 
of arguing out the question with others. Whether sudden 
or slow its source is in the occult depth of the man’s own 
mind. 


The change is radical, and almost without exception 
permanent. Backsliding if any is temporary and is a cause 
for renewed efforts in the right directions. When he reviews 
it under the new light, the man’s past looks almost empty. 
Achievements, formerly regarded as splendid, are seen as 
wasting of time and effort. Former ambitions seem to be 
of no importance, and former loves and former hates as un- 
reasonable as the crotchets of a child. There is usually 
some regret for precious time wasted and foolish mistakes 
made, and for empty pleasures with their trail of troubles. 
Soon comes a calmer period, and all these things are viewed 
with the tolerant smile, with which a grown man regards the 
events of his own boyhood ,with its youthful plays and fights, 
giant ambitions and vast plans, shallow intrigues, jealousies 
and love sickness. 


The awakening intuition teaches a still better lesson, by 
showing this past according to its true value. For it has its 
own value and that not a small one. Intuition reveals now 
what was not understood before, that these wasted efforts, 
misplaced ambitions, sad illusions, empty pleasures, absorb- 
ing loves and hates were necessary to mold a mind and form 
a character just as straw which is of little value was neces- 
sary to form valuable grain. All these things were fruits 
from the wrong side of the Tree of Knowledge, and had 
to be tasted by personal experience. Thus the man becomes 
able to appreciate when the time comes the fruits from the 
right side of the tree. By the light of his growing intuition, 
the converted man realizes what was and is going on in him 
to be a regular and necessary part of a great alchemical pro- 
cess, in which his inner self is the artist who transmutes the 
base metals of his own nature to precious silver and gold, 
beginning the Great Work as a rule with the process of 
putrefaction. He realizes now, that all his seemingly wasted 
or misused past was a part of the ongoing of his one great 
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life, a manifestation on the low plane of animal human 
life, and he had to go through these experiences that he 
might by strong contrast understand the oncoming higher 
life on the real human plane, which is intellectual and at no 
great distance from the divine. This experience in the low 
lands whence he is now consciously ascending, is a help in 
forming the new ideals for this higher life, and gives a 
strong impetus to the effort to look and climb steadfastly 
ahead, toward heights of loftier morals and purer intellect. 
He is now ready to enter the second period, that of working 
consciously for further perfection with the Christ of his own 
mind. 


The second mass, referring to this period, is celebrated 
at dawn, the time of equilibrium between night and day. 
According to esoteric theology it commemorates the birth of 
the Christ in the hearts of the people. In the Gospel narra- 
tive this people is represented by the shepherds, to whom 
good tidings of peace on earth and good will among men are 
heralded by angels. The Three Magi belong here, who, led 
by a star, bring offerings to the new-born. (The alchemical 
symbolism concerning this part is well interpreted in the 
famous Open entrance to the closed palace of the King, by 
Philalethes.) Esoterically these shepherds represent the 
sympathetic nervous system which controls the animal side 
of our life and is at the same time the seat of the lower 
subconscious nature in us, while the Magi symbolize the 
electrical currents and the higher mental forces, controllers 
of our higher mental life, with their seat in the higher sub- 
conscious portion. 


The mystic Aurora begins at this second part of the evo- 
lution of spiritual consciousness, to manifest on the intel- 
lectual horizon. The forces of night, hitherto hidden in the 
lower subsconscious, begin to yield before the ascending 
higher consciousness. There is peace, an equilibrium, and a 
working together of our two nervous systems, of our mag- 
netic and electric forces. The result is that both systems 
are made more sensitive, and better able to receive and work 
with finer vibrations. With the harmony between these two 
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systems, true memory unfolds; The aspirant begins to un- 
derstand the great influence of some moral factors, such as 
fear and love, in the struggle /for mental freedom which is 
now at about its crucial point. 


But soon the cardinal virtues, faith, hope and charity, 
begin to blossom. The aspirant at this time but half con- 
scious of their presence, may derive some benefit even from 
this imperfect knowledge. Presently he needs all that he 
can draw from his own resources, because, like the builders 
of the temple, he has to defend himself not only against the 
powers of darkness (see Ephesians VI, 12) but at the same 
time he must do constructive work. By these efforts he can 
extend his consciousness by and by to the astral plane where 
he will find the lawful method for a voluntary transition 
from the waking consciousness to the so-called dreamy state 
(swapna). This condition is meant in our symbolism by 
the expression “Dawn,” the time when dreams usually oc- 
cur. Trained occultists do not when in the swapna state, 
see dreams, which are usually meaningless and quickly for- 
gotten, but they have clear visions, which usually remain 
in the memory. This is an important development. Such 
visions help much toward further insight into the seen, in- 
cluding the nature and working of our psychic and spiritual 
sides. This part of the question is delicate and as results 
vary widely with different individuals, further investigation 
has to be left to the zeal and skill of each reader. Thus with 


much effort, but also with much help from the Christ begins 
the third period. 


The third mass commemorates the birth of the Christ 
in the bosom of the Father. His birth into eternity. It is 
properly celebrated at full daylight. In this third period of 
the evolution of consciousness the spiritual Sun is already 
far above the horizon of the lower mind. The former mag- 
netic lucidity is now transmuted to what is generally called 
cosmic consciousness. Intuition, which makes known only 
one thing at a time, is now superseded by the gnosis which 
sheds at once full light on whatever subject the concentrated 
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meditative action is turned. The crown is won; the mind 
has become king absolute ruler over all its manifold powers, 
a sovereign forming independently from the outward influ- 
ences, its present and future life. With its dominion con- 
stantly extending toward Heaven and toward Hades, it 
begins to develop the creative faculty. The mind has won 
access to every state of consciousness and has the capacity 
to establish at will a contact with any plane of manifested 
existence. The spiritual mind, liberated from its former 
earthly bondage, is also reintegrated into the whole, as an 
independent ego and returns to the Fullness or Pleroma, 
and is reborn in the bosom of the Father, to partake of 
divine consciousness and life. 


Such is full Perfection, the goal, toward which the path 
leads, towards which we all slowly struggle ahead. Perfec- 
tion cannot be while we are in the flesh body, with which 
the mind has to remain connected even during its boldest 
flights. Cosmic freedom does not mean omnipresence, nor 
gnosis ommniscience, neither do the freedom of will and the 
development of the creative faculty mean as yet omnipo- 
tence. Down here even the most advanced “see only as 
through a glass, darkly.” The other spiritual faculties are 
limited in like proportion, although the limits differ widely 
with individuals. 


Some warnings may be timely. Isolated phenomena, 
results by chance hits and not by conscious effort toward a 
precised purpose, do not mean the lasting establishment of 
one or other of the psychic or spiritual faculties. Such iso- 
lated results are generally forerunners, followed only later, 
sometimes years later, by the final achievement. These fore- 
runners have their own value as encouragements, but only 
such results count, as come from consciously and purposely 
directed efforts, because only such prove established power. 
The second, short but weighty warning is, the wise man 
assists growth, but never forces it. 


The three stages in the evolution of the spiritual con- 
sciousness are not distinctly separated neither in time nor 
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in manifestation. Their bounds blend like the colors of a 
rainbow. There is variety in the time of progress and in the 
intensity of manifestations, according to the character of 
the individual. The reason is, that the Logos becomes flesh 
in different mentalities, and among different social environ- 
ments, different psychic and bodily conditions, different 
epochs, among different nations and races. 


Nevertheless, according to the general experience these 
three successive stages are typical. They appear during the 
progress of the telestic work with every individual. They 
are symbolized not only in the ritual of the Roman church, 
but also in the rituals of its opponent, Masonry, and of other 
fraternities in which ceremonial initiation is practiced. So 
the three orthodox masonic degrees, of apprentice, fellow 
craftsman, and master, show, when their reference to spir- 
itual development is examined, correspondence with the 
three stages. This correspondence is more marked in the 
symbolism of the rites adopted for reception in the 18th or 
Rosicrucian Degree of the Scottish Rite, where the chapter 
is divided into three chambers, through which the candidate 
has to pass in order to find the lost Word. The decorations 
of these chambers and the rites performed in them, corre- 
spond with the esoteric meaning of the three Christmas 
masses on the one hand, but on the other also with the three 
parts into which the Divine Commedia of Dante, a well veiled 
premasonic handbook for initiation is divided, namely, Hell, 
Purgatory, and Paradise. Even the decorations of the lodge 
as hinted at by the Italian master, are in harmony with 
modern rituals. 


This is not strange, These correlations have the same 
natural basis. The evolution of the consciousness is a bio- 
logical process, and it is divided into three phases, as the 
evolving consciousness passes through the three worlds of 
manifested existence. All esoteric rites are built up on this 
foundation; their symbolism refers invariably to this pro- 
cess. This fundamental biological process may be viewed 
from many angles, whence the differences in details, and 
modes of expression by the various associations. All rites 
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may lead to the true goal, if practiced sincerely, with zeal 
and especially with understanding. This understanding de- 
velops from personal spiritual experience and realization, and 
partly from study. The overworked old proverb: “Theoria 
sine praxis est rota sine axis” (theory without practice is 
like a wheel without an axle) holds good here even more 
than in any other branch of knowledge. Nobody has arrived 
yet by performing rites which he failed to understand cor- 
rectly, nor by pondering over books, though they were the 
best. The capacity is apparently not given to any man to 
translate spiritual experience into human language, or to 
describe these extremely delicate inner processes in such a 
way that a reader without personal experience in the same 
field may derive profit from his efforts. 


Dante, one of the masters of expression working with 
what is perhaps the richest and most flexible language, com- 
plained more than once, that human genius utterly fails in 
the attempt to make things spiritual comprehensible to 
others. One such complaint is introduced here, for the reason 
that it contains also the best possible hint, how to obtain 
practical results in the telestic work (Paradiso XIV, 103). 


Qui vince la memoria mia lo’nggeno; 
Che in quella lampeggiava Cristo. 

Si ch’io non so trovare esempio degno, 
Ma chi prende sua croce e segue Cristo, 
Ancor mi scusera di quel ch’io lasso, 
Veggendo ni quell’ albor balenar Cristo. 


These lines follow a description of the mystic Cross, as 
seen by him while visiting, under the guidance of Beatrice 
(the Beatifying Sophia), the planet Mars. Their literal 
translation—somewhat differing from the well known and 
skilful but more free translation of Carey is: Here memory 
overwhelms my genius. In that cross (“in” and not “on” as 
Carey gives it)—was radiating Christ, so that I am unable 
to find a worthy comparison. But whoever takes up his own 
cross, and follows Christ, will excuse me for what I leave 
alone, when he himself sees Christ flashing out from that 
dawn. Note also the triple repetition of the name, an indica- 
tion with meaning, for the same is to be found shortly 
before this'‘one in the Canto XII. 
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NOTE BOOK OF A PSYCHIC 
By Laura C. Holloway Langford. 
CHAPTER VI. 


RTIE and I had a dispute one day over some trivial 

matter, and I had offended him by the imperious 

| manner in which I[ had spoken. I had not thought 

of quarrelling on the second occasion, when he 

came up to me, as I sat in the corner of the veranda, and 

said that he did not have to go off by himself as I did “and 

ask ghosts to tell me what to do; he could find out things 
for himself.” 


To this speech I made no answer. However, when he 
told me I couldn’t prove there was any such child as the 
Small Person I became excited and said harsh words to 
him. It was fortunate for us that Mother appeared, upon 
hearing our loud talk, if not all the words we had spoken. 


She asked Artie to explain, and he did try to state the 
matter correctly. He failed to tell her what made me so 
angry that I had cried when answering him. He could only 
confess that he had taunted me with having ghost friends, 
ad not proving it when he challenged me todoso. He asked 
Mother to forgive him for being rude to me, and told her he 
would not repeat his offense. 


“Why did you mention such a subject in your quarrel?” 
Mother asked him. 


“Because I was angry with her. She had told me I 
was a boy who had no manners, and I knew if I said anything 
to her about the “Small Person” she would get very angry. 
I wanted to pay her back. That was all.” 
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Mother led him along until he told her everything he 
had in his mind, for she had a way of helping us to cleanse 
ourselves of hidden grievances, or any sense of wrong doing. 
He absolved himself in her sight and in mine, by admitting 
contritely that he believed in the “Small Person,” and knew 
I saw her, just as I said I did. He went so far as to say, 


in a burst of boyish generosity, that he wished he knew her 
himself. 


Mother seemed convinced that he was penitent, but she 
did not grant his pardon at once. She stood with an expres- 
sion of expectancy, that I saw at once, and which Artie soon 
interpreted. For, suddenly saying “Oh,” he came toward me 
with hand extended, and asked my pardon. I nodded to him, 
but Mother took both his hands in hers and she talked to him 
in low tones with such sweet cadences of voice that it was as 
if music was soothing) my sensitive nerves. 


Such weaklings as Artie and I could not withstand her 
loving rebukes, and we were both ashamed of ourselves. 
Mother asked Artie to go on an errand for her; and she came 
and sat down beside me. I was glad for I wanted to tell 
her Artie was not more to blame than I; in fact, it was noth- 
ing he had said which upset me so completely; it was a 
realization of the truth of his assertion that I could not prove 
the existence of the “Small Person” to him. 


“Mother,” I said impetuously, “I want to know more, or 
to see less; why, if I do see that child, can I not prove it? 
Who is she, Mother? Who are all the people I see who are 


not even shadows to others? Are they living, or are they 
dead?” 


“My child, do you think that the Good Lady is not a liv- 
ing person?” 


“I know she is living, Mother; just as is the “Small Per- 
son” and just as is Bertie Winston, even if you and Father 
did go to his funeral a few days ago.” 


“Bertie Winston?” she asked inquiringly. 


“Yes, Mother, Bertie has been coming constantly to me 
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since he was drowned; he is so unhappy that I do not like to 
see him, sometimes, but I try to help him allIcan. He could 
not speak to me, or make me understand what he wanted 
until this morning. Then his form seemed less like a shadow, 
and he could get nearer to me. If Artie had not come out 
and disturbed me I would have seen him again, for I knew he 
was trying to come; I felt him thinking of me. He is not 
dead, Mother, for he knew me, and put out his hand to me; 
but he couldn’t stay long in sight. I could not be quiet with 
Artie thinking about me, and now I do not know when I 
shall see him again.” 


“You have seen Bertie and spoken with him? I wish 
you had told me.” 


“There was not much to tell you, Mother, and I wanted 
to wait until I was sure about him.” 


“Are you sure now?” 


“Yes, lam, for there he isnow. Look, just beside the big 


crepe myrtle. He has his hand on the bush to steady him- 
self.” 


I leaned forward to see him, and to hear if he had any- 
thing to say. It was difficult for me to understand him, but 
when Mother took my hand in hers, I was stronger, and 
could hear better. “He wants his body to put on; he lost 
it, but says he can find it, if I will go with him for it. Bertie 
seems more than half asleep, but he knows he is talking to 
me. Wait, I'll ask him something.” 


“Bertie, can you not get to your Mother?” 
“No.” 
“Why ?” 


“She would not see me when I told her I was ‘Bertie,’ 
and that she was my ‘Mamma.’ She cried awfully and said 
I was dead, and with the angels in heaven. What does it 
mean? I am not dead. I am Bertie Winston, and if I could 
get my body and put it on, I would go home, and not be 
here.” 
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“Oh, Mother, help him,” I cried. 


With clasped hands and closed eyes, Mother sat beside 
me and I wanted Bertie to know she was praying for him. 
He seemed to know it, for he, stopping at almost every step 
to steady himself, moved along slowly toward us. It seemed 
to me that I could not sit still and see such a struggle as he 
was making; I must call for help for him. Mother’s silence 


oppressed me. I was too nervous to speak, and I began to 
sob. 


Mother hushed me with her rebuke. 


“You must think only of Bertie, not of yourself. Send 
out loving thoughts to him, and say to him that he shall 
have help; it is on the way to him now.” 


And sure enough, it was; for, instantly, [saw the Small 
Person step from the cloud space, and go quite up to Bertie 
who saw her, and seemed comforted by her presence. She 
did not speak, but gave him an angelic smile, and then I saw 
her look up at the grey draperies, as from them the Good 
Lady stepped out and went toward Bertie. She enveloped 
his form with some material that strengthened him, for he 
looked up at her and thanked her. 


I told Mother of her presence, and then I said to Bertie 
he would be all right now, and we were so glad for him. The 
Good Lady did not pay any attention to us. She was engaged 
with Bertie, whom she seemed to be preparing for a journey. 
Then she gathered him in her arms and as he was being 
floated above the ground, he extended both his arms towards 
us as if to clasp us in an embrace. Mother rose up and put 
out her arms toward him, calling down a blessing upon him. 


“Now Bertie,” I shouted to him, “now you are off this 
earth, you will be homesick no more.” The Good Lady and 
the Small Person stopped on their upward journey, holding 
Bertie so that he could look back at us. Then the three 
mounted up and on and out of my sight. Bertie’s face was 
illuminated with light as he passed on. I thought they were 
gone and said so to Mother, but the Small Person came back 
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to us with swiftest motion, and when almost at my side, 
she threw something out toward us from both her hands. 


The air was flooded with fragrance, which our lungs 
inhaled as balm, so soothing was its effects upon us. It 
made me feel refreshed and purified beyond any experience 
I had had, and as if I was floating in a sea of sunshine. The 
Child disappeared when she had showered us with the heav- 
enly substance, while Mother and I sat in silence, inhaling 
the perfume, and joying in the air of peace about us. 


Mother’s face bore a glorified look I had never seen on 
it, and, for an instant, I thought she resembled the Good 
Lady. When she became aware that I was looking at her, 
she veiled the glowing light that was shining in her eyes. 
In her own gentle way she laid her hand upon my head, and 
blessed me with beautiful words. 


Another voice took up the same words, but including 
both of us in the benediction given us. It was very soft 
and low, almost inaudibile, but I heard it distinctly, and 
Mother heard it also, for she covered her face with her 
hands and bent down her head. A long time she remained 
in deep reverie, while I leaned back and looked out upon 
the crepe myrtles where Bertie had stood, and from where 
he had been taken into space. 


What an experience for that dear little fellow to have 
had! One moment he had been a happy, carefree lad, canoe- 
ing on the river with two other lads, the next, drowning in 
deep water, almost in sight of his home, with no one near 
to hear the cries of his companions as he rose and sank and 
sank to rise no more. The tragedy had shadowed the entire 
community and cast gloom upon a family of which he was 
the youngest member and the only son. Our parents wisely 
discouraged us from talking on the subject, after we had 
held our memorial service in his memory the day succeeding 
the funeral in hisownhome. Mother and Father rarely per- 
mitted any of us to attend funerals; Artie and me never, and 
Fairfax and Landon not many times in their lives. They, on 
such occasions, represented their children, and made some 
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offering of sympathy and affection in our name. Bertie’s 
grave had been taken charge of by Father, who had it lined 
with pink roses from our gardens and from those at Rose- 
land. He had accompanied the gardeners when they went 
to the cemetery. Mother told us afterward that roses sur- 
rounded the rose-lined grave, and that the entire grounds 
were decorated with them. She said that even the broken- 
hearted mother looked upon the unusual scene with interest, 
and had tried to thank Father for his tender thought of them. 
In our little meeting each one of us had spoken words of 
love and praise of Bertie and had thanked Father and Mother 
for sending flowers for us. Afterward, Mother wrote a let- 
ter we all signed, and sent it to Mr. and Mrs. Winston. We 
were told to think of Bertie with loving thoughts, to pray 
for him and for those who loved him, but not to talk at all 
of the tragedy. We all obeyed this injunction, and discour- 
aged in others every attempt to introduce the subject. 


I could not help seeing Bertie, nor refrain from giving 
him my sympathy when I did see him. I now felt glad 
Mother and I had been permitted to be of real service to him. 


All this we talked over after Mother came out of her 
silent reverie, and spoke to me in her usual way. She said 
the service rendered Bertie might be far-reaching in its 
effect, for he would learn to comfort others, and to help 
those unable to make progress without help. 


“Bertie has gone home with the Good Lady, Mother,” 
I said, “and I believe he will not be unhappy where she is, 
but another boy is soon to be here who will need your help. 
He is almost as discouraged as was Bertie, but not in the 
same way. He is someone you know, but you never paid 
much attention to him. Now he needs you, and I believe 
he is being guided to you, here. He is this moment hasten- 
ing his steps lest his courage fail him before he gets to your 
presence.” 


“Is he in or out of the body?” 


“In it, but not adjusted to it, and to his surroundings, 
although he is a boy whose parents would like to be more to 
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him than they are. He seems to be as much a stranger to 
the soul side of life as was poor little Bertie, and finds him- 
self as much out of real relationship with those nearest to 
him on the physical plane. He has not had his full birth- 
right given him asa child. No one has found the road to his 
soul, and he is called a wanderer, though his real nature is 
of the gentle, docile sort. Goodness, Mother, how full of 
wanderers this worldis! It is just a desert of homeless ones; 
children who come to it without wanting to be in it, and 
people who cannot get away from its inhospitable shores 
unless they should commit suicide. Is it ignorance alone that 
makes sin and misery, Mother, or is it some other and deeper 
cause that creates life and then neglects to make life worth 
living?” 

“It is our present field of work at all events, and here we 
will serve, my child.” 


Hardly had Mother ceased when we heard foosteps on 
the side veranda, and soon Artie came in sight, and with him 
was a youth whon, at first glance, neither of us knew. 
Mother was the first to recognize him. 


“Oh, Woody, this is a pleasure; how very glad we are 
to see you,” and the boy’s hand was clasped in two out- 
stretched ones before him. I gave him my hand and a smile, 
but I did not speak, nor, for a wonder, did Artie. It was 
Mother’s opportunity, and we were but adjuncts to the oc- 
casion. 


“Where did you come from so unexpectedly ?” 


“From the woods, Mrs. Selwyn, where I am nearly all 
the time, and where I would like to live, if they would only 
let me.” 


“What is there in the woods that you like so much, my 
boy?” 

“Oh, everything is there; and it’s peaceful-like ; nobody 
comes about to bother you.” 


“You would not care to make the woods your home at 
all times, would you, Woody?” 
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“Yes, I would; I’] like to sleep there nights, and there’s 
plently places where I could stay and where it’s just like 
being in the house.” 


“Where, for instance?” 


“Where? Why under a shelving rock, or on the south 
side of a stone fence, or near toa big tree. I can find plenty 
of places, where in a rain I can keep dry, and where it’s safe 
even in thunder storms.” 


Artie, who had listened intently, now spoke up. 


“What would you do, Woody, if a bear came?” 


“Bears don’t come where I mean. Nothing hunts for 
you, anywhere, if you are not hunting for something your- 
self. There are no bears, nor hunters either, in the Selwyn 
woods, for the signs keep people out, and wild animals are 
not really wild, if they are allowed to live in peace. Wild 
animals and tame ones, too, are just as good to you as you 
are to them, Artie.” 


“How about snakes?” Artie persisted. 


“T see them often; water snakes are particularly plenti- 
ful, but I don’t bother snakes. If one throws up its head 
scenting danger, I speak to it, and tell it to go its way, and I 
go mine.” 


“Tl bet you do,’ Artie laughingly remarked, and we 
all laughed with him. 


Woody turned to Mother to make known his errand. 


“I came, Mrs. Selwyn, to ask if I might make a wading 
pond back of the big hill at the end of your place, nearest 
to our division line? There’s plenty of water running to 
waste there, and just where the spring branch runs down 
the side of the hill, there is a natural basin. I often go there 
and wade in the muddy water. If I might dig out the mud 
and stones, it would be a nice place for a little pond, big 
enough to have good wading.” 


“We would like you to have a pond there, Woody, and 
Mr. Selwyn will have the men take up the stone sled and 
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move the stones for you. All the help you can use you shall 
have, and you are most welcome to it, Woody.” 


The boy’s face glowed with satisfaction, and, for the 
first time, he smiled. It was just a fleeting smile, but the ex- 
pression softened, and his whole demeanor underwent a 
change, and his eyes rested on Mother with a new light in 
them. 


“T do not want any help,” he said to her. “I can do it 
alone, Mrs. Selwyn, even if I am a slow worker. I would 
just love to work on that pond, and I'll do it quick, too, now 
that you are willing I should.” 


“You will let me help you some, Woody,” pleaded Artie. 


“Yes, if you like, but it’s a dirty job moving wet stones 
and digging out mud. I like to work in water, but Mother 
and Father do not want me to do it, because I bring mud into 
the house. One day’s work will be enough for you, Artie,” 
he concluded. 


Artie thought otherwise, and Mother promised to see 
that spades and shovels, and plenty of lunch, was sent up to 
the top of the hill with Artie and two men the following 
morning. 

Then Mother ordered cake and fruit to be brought and 
after I prepared the table near us, we talked with the boys 
while they ate. Woody, shy and ill at ease at first, could not 
resist Mother’s friendship—nobody ever could. Soon, in 
answer to her inquiries on the subject, he was telling her 
how he should “make a real pond.” 


“T will not make it too deep, even for a pig to wade in,” 
he assured her, “and it cannot be any larger than the place 
nature has hollowed out for it already. The stones have to 
be taken away, and there is a great lot of them there. When 
they are out it will be deep enough without any digging. 
I only want a pond to wade in sometimes; it cools my head 
to wade in cold water.” 


“If we could get those rocks brought down to the mul- 
berry grove, Mother, and have a decent bridge made over 
the brook it would be fine. Only a board is there now.” 
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Artie had an interested listener in Woodman Earle. 


“Do you mean there just beyond the mulberry grove, 
Artie?” he asked. 


“Yes, where the little brook turns to go down to the 
creek.” 


“Oh, Mrs. Selwyn, let us build you a real bridge there; 
a little rustic bridge, on a good foundation; it is just the 
place where a rustic bridge would show up well.” 


“Can you make a real bridge, Woody?” 


Mother’s voice was as expressive of eagerness as was 
Artie’s, and just as trustful. Woody was too happy to re- 
main silent. “I can make a good bridge,” he said earnestly, 
“and it will be as strong as a plain wooden one. I ama slow 
worker, but I can do it, for I love that kind of work.” 


“Who says you are a slow worker, my boy?” 


“Everybody at home,’ he answered dejectedly. Then, 
as if fearing he was speaking unkindly, he added, “and I am 
slow, Mrs. Selwyn. All the boys in my class go ahead of 
me in learning, and I never take any of the prizes. Ina 
crowd I cannot think, and if I know my lessons when I am 
by myself, I forget them in the recitation room. Father says 
I never will get through college; he doubts if I even get 
through the Institute to go to college at all.” 


I looked at Woody, and recalled all I had heard said of 
him; of his being a half-wild boy, who could not be coaxed 
or driven into conventional ways; who caused anxiety to his 
family by disappearing from home for a day or two at a 
time; and who had no companions in his long tramps 
in the forest. He never made any trouble for himself or 
others, and he was voted a harmless, stupid boy, who would 
grow up without training, either at school or at home. He 
knew every person for miles around. Yet he did not have a 
single intimate friend. 


Mother had heard all this, and I knew she was reading 


his character with a new chart as she sat there, chatting with 
him as one child talks to another. She found out from him 
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his self revelations, that he had no pets; did not want to 
see anything caged up; would not hunt or fish; and had no 
interest in rough games or idle sports. His inclination for 
roaming in the woods was manifested when he was a very 
small lad; he would wander away, and be found asleep under 
a tree, sometimes on the roadside, if he was not able to get 
over the fence and into the woods. His fondness for the 
woods he explained to Mother now, by saying that people 
had no sayso in the growing of forests; the trees grew them- 
selves, and the wild flowers came each season without the 
help of gardeners. The birds were there, and the sky was 
above the trees, and plenty of streams flowed, and men had 
nothing to do with the making of them. The boy’s direct- 
ness and simplicity won Mother’s admiration. She was as 
interested in helping him solve the questions held in his mind 
as she ever was with those she had shared with her own 
children. They talked and planned, and she had pencil and 
paper and wrote down her promises for tools and materials, 
both for the pond and for the bridge. She discovered that 
Woody was a natural craftsman, and had thought much of 
constructive carpentry. He “liked to study, with something 
in his hands to work with,” he said, and Mother probed until 
she found his master wish, which was to be a civil engineer, 
though he did not know exactly what a civil engineer’s busi- 
ness was until that talk had taken place. 


The lad went away at the end of the afternoon conf- 
dent that his pond would be beautiful, and that it would 
give us the greatest pleasure to know it was there on the 
side of the hill, back of our forest, and was his. 


Not for one instant did Woody doubt the sincerity of 
Mother, and she, on her part, felt the most intense interest 
in the development of his mind and spirit. 


To further her work for him she and Father planned to 
go and see his parents. She decided to ask a friend in the 
city to recommend books on craftsmanship. That very day 
she and Artie arranged to get plans for bridge builders’ use, 
and to prepare for the assembling of choice knots, and joints, 
and roots suitable for ornamental rustic work. 
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Father was pleased with her plans for Woody, which, 
he saw, she would wisely extend to include her boys, as well, 
and he and Fairfax busied themselves with catalogues and 
encyclopedias, and had talks with our carpenter, whose in- 
terest and co-operation were invited. 


“We will all be benefited by a study of elementary 
bridge building, and carpentry,” said Father, and Artie was 
enthusiastic over the prospect of helping Woody make a real 
bridge. 

Cousin Edith came home with Father and Mother one 
day from Uncle John’s and found all of us occupied with 
a surprise we were arranging for Woody. Mother had pur- 
chased a tent with a lean-to, and the foundation had been 
prepared by the boys, aided by Rufus and Jerry. The poles 
and all the furnishings were ready, and we were collecting 
suitable dishes and utensils for future luncheons. When 
Edith came out where we were working together on the 
lawn, she was interested with us, at once, and asked to be 


shown the contents of the big tool chest that Fairfax claimed 
as his own idea. 


“It is a community chest,” he told her, “with duplicates 
enough for every one to take a hand in the bridge making, 
and Artie has already used every individual tool in decorating 
that dove house of his, which he must show you.” 


“Tell me about Woody and his pond also,” she asked, 
and she was told and was promised a visit to it, as soon as he 
had it ready for inspection. 


The camp was resolved upon as a gift to him, when 
Woody had declined Mother’s invitation to live in our home 
with us while he was bridge building. She finally got a 
promise from him to come to the house on rainy nights, and 
then asked Father to order a suitable tent and have Woody’s 


initials painted on the canvas, so as to make it distinctively 
his own. 


The tent was to be a surprise to him, and a day was ap- 
pointed when Father and the boys were to go to view the 
completed pond, and to bring Woody.down to the bridge site. 
We were all there to welcome him. A basket lunch was 
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spread, when the party came in view over the hill, Artie and 
Woody walking far ahead of Father and the boys. Mother 
welcomed Woody to Woodman’s Camp, and the boy was so 
completely surprised that he turned and went away with- 
out speaking a word toher. She occupied our attention with 
details, and left it to Artie to go and coax him back. She 
told him to hasten Woody’s return to see the little flag hoist- 
ed on the entrance pole. This was Marion’s part, and Woody 
came and stood, with face averted, but near to her. Then 
when all of us applauded her success at flag raising, Woody 
turned to Mother and took her hand and kissed it. Father 
erasped the hand extended to him, and then told him to go 
into the tent with Fairfax and see the big Community Tool 
Chest, which was really worthy of an examination. 


Woody regained his composure while we were eating 
sandwiches, and drinking lemonade or milk. Many were 
the predictions of smashed fingers, and crushed toes, when 
the boys should begin their apprenticeship under Woody. 
Arbors and gates were promised us, and a supply of bridges 
planned that would require another stream, Father said. 


That was the beginning of a long association with 
Woodman Earle, and not only with him, but with a group of 
lads who gathered every day to learn of him to do 
rustic work. No one ever knew where he gained knowl- 
edge for the practical work he did that summer, but it was a 
revelation in character building to his friends. From being 
a reticent, unsociable boy, Woody grew to be companionable, 
and helpful to others. The boys visited his pond and aided 
to make the paths he surveyed about it. His parents added 
a pathway over their land leading to “Woodman’s Pond,” 
which became a popular gathering place for his friends. 


Father started “an eruption of rustic work” all over the 
neighborhood, as Mr. Earle said to him, “by offering prizes 
for ornamental bird houses.” Father felt he had discovered 
so much native talent that it suggested a summer school for 
technical instructions—an idea which later bore fruit in the 
several schools about us. 


Edith and Marion caught the infection of work, and had 
to be taught light carpentry. So many were the workers 
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finally, that Mother told Father he must restrict the output 
or open a depot in the city for the free distribution of fancy 
gate posts, honeysuckle frames and rustic chairs. The old 
caretaker of the kitchen garden complained the birds would 
destroy everything on the place if any more houses were put 
up for them, and the carpenter reported the stock of fancy 
boxes,flower stands and vine poles would be large enough to 
supply the whole county. We did have a superabundance 
of amateur rustic articles about our place thereafter, but 
the two bridges that Woodman designed and completed were 
really things of beauty as well as of enduring use. 


Woody grew in grace, and in the knowledge of his true 
self, until he was as one transformed. Mother had en- 
couraged him to read the books selected for him by those 
competent to direct his studies, and the pretty bookstand 
she had given him was overcrowded before the season ended 
and the school term began again. Often I watched him read- 
ing to Mother, and thought of the wonderful improvement 
a few months’ work had wrought in that undeveloped, shy 
boy. I thought, too, of the opportunities that had been 
opened for others through Mother’s effort to serve him, 
and I knew that never would all the results of that love work 
be reckoned. That it was an unmixed blessing to my broth- 
ers, and indeed to all of us, I fully realized, and also, that in 
advancing Woody’s welfare Mother had helped an ever- 
widening circle of people, whose children had been benefited 
through association with the Craftsman’s Amateur Club, as 
Landon had styled Woody’s imitators and co-workers. 


How many lives had been broadened and enriched 
through this endeavor to help one boy to a larger outlook 
on life, no one could estimate. But Mother thought it was 
not necessary to dwell upon that point. 

The effort had brought its own reward to us all and the 
lesson designed to be imparted, had been well learned. 

“It was a demonstration in soul culture,’ Mother said, 
“with the idea firmly implanted in the mind of each of those 
boys, that the only thing to be considered of absolute value 
in this world is the Soul, and that the one way to enrich the 
Soul is through loving service to others.” 


To be continued 
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THE SECRET DOCTRINE OF THE TAROT. 


By Paul F. Case. 
Chapter VI. 


HEN the Zohar calls Heh the “mother,” and says 

creation took place therewith, it refers exclusively 

to the second letter of the name Yahveh. A Heh 

is also the final letter of that word; but it indicates 
a group of ideas quite distinct from those assigned to the 
second letter. 


This conflict of meanings is reason for supposing that 
the two Hehs in the Tetragrammaton are merely arbitrary 
symbols, like the “x” that stands for an unknown quantity, 
or the “n” that is the sign for an indefinite number. A book 
older wll the Zohar, the Sepher Yetzirah, offers further 
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support to this opinion by setting forth the occult signi- 
ficance of Heh in decidedly masculine terms; and the Tarot, 
as a development of the Sepher Yetzirah, represents the let- 
ter by a male figure, the Emperor. 


In early Semitic alphabets, the character for Heh bears 
little resemblance to any object whatsoever. According to 
Papus, it means aspiration, or breath; but Papus derives his 
opinion from Kircher and Fabre d’Olivet, who are no longer 
regarded as competent philological authorities. Taylor, in 
“The Alphabet,” expresses the conclusion of modern scholar- 
ship when he says that the primitive sign for Heh was prob- 


ably a rough picture of the thing indicated by the letter- 
name, which means “window.” 


The most obvious thing to be said about a window is 
that it is a part of a house; yet this commonplace shows that 
the sign for window must be related to the symbol for house, 
which is the letter Beth. We may look, then, for some sort 
of correspondence between the implicits of Heh and Beth; 
and because Beth, in the Tarot, is the Magician, some like- 


ness to the Magician is to be expected in the symbolism of 
the Emperor. 


Another letter also qualifies the meaning of Heh. A win- 
dow is not only a part of a house, but windows probably fol- 
lowed doors in the evolution of architecture. The “door” is 
Daleth, the letter of the Empress, whose name shows her 
close relationship to the Emperor. The nature of this rela- 
tionship, and the reasons why the Emperor follows the Em- 


press in the Tarot sequence, were discussed in the preceding 
chapter. 


Our analysis of the letter-name now brings us to another 
significant commonplace. A window admits light and air. 
In symbolic language, “light” is intelligence, and “air” is 
energy. Therefore Heh is a sign of a phase of mental activ- 
ity which brings about the influx of the intelligence and 
energy of Spirit into the house of personality. 


Some hint of this influx or concentration of spiritual 
energy, has been given by every major trump that we have 
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studied. The Fool’s imminent fall into the abyss, the Magic- 
ian’s uplifted right hand, the High Priestess’s book, and the 
watertall behind the Empress, all suggest the passage of 
spiritual force into various special forms of expression. They 
all imply a change from the general to the particular, sug- 
gested by movement toward the center, as it were, from the 
circumference. This motion may be likened also to the 
downward arc of the ever-turning wheel of life. Occultists 
term it involution. 


Its complement, evolution, is also implied by the win- 
dow, because windows afford a means of outlook. Here an 
outflow of intelligence, from particular states of personal 
existence into more general conditions of environment, is 
the idea suggested. 


By means of it the personal factor is introduced into 
the operations of nature. This factor is the personalized 
intelligence of the Supreme Spirit, or Purusha. This intelli- 
gence, finding expression through human beings, enables 
man to discover the laws of nature, and adapt those laws to 
his ends. The Knower who discovers natural laws is, how- 
ever, not any limited personality, but the One Ego, Purusha. 
Hindu philosophy says nature, or Prakriti, works because 
Purusha looks on; and when the Bhagavad-Gita calls Puru- 
sha the Ego seated in human hearts, it implies that he is the 
Outlooker, as well as the Onlooker. Precisely this idea lies 
behind the second meaning of Heh. 


The spirit in man is identical with the pure Conscious- 
ness that is the Source of all. One I AM expresses itself 
through countless persons. In doing so it provides for com- 
munication between the outer and inner worlds; permitting 
the influx of impressions from without, and allowing the 
power within to flow outward into the phenomenal world, 
where it exercises a supervising and controlling influence. 
Such, in part, is the doctrine implied by the letter-name, Heh. 


Kabbalistic interpretation of the letter emphasizes the 
outward movement of the personalized consciousness. The 
Sepher Yetzirah, for example, makes Heh correspond to the 
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sense of sight. This attribution is directly related to the 
idea that a window affords a means of outlook. 


Of all the “gateways of knowledge,” sight is the most 
wonderful. About two million different color-sensations, 
it is estimated, can be distinguished by a cultured Caucasian. 
Savages have less delicacy of perception. They are blind 
to many hues; so that in sorting yarns they will often mix 
several different colors in a single skein. Browns and pur- 
ples, in particular, look alike to the uncivilized eye. This 
lower color-sensibility of uncultured races probably accounts 
for their characteristic preference for bright reds, yellows, 
blues, and greens; just as their comparative insensibility 
to nice distinctions of flavor makes them excessively fond 
of sweets and spices. 


Great, however, as is the difference between the vision 
of a European and that of a Bushman, the difference between 
a Bushman’s sight-centers and those of even the highest 
lower animals is greater still. Comparative anatomy has 
demonstrated that man has the most complex brain-machin- 
ery for seeing. In man vision has reached its highest de- 
velopment. 


No one will deny that this development has been a 
dominant influence in human progress. When we call 
knowledge “enlightenment” we bear witness that we civil- 
ize ourselves by seeing. Civilization is the fruit of science, 
and trained vision leads to scientific discovery. This is just 
as true of the civilization now being established through the 
spread of occult science as it is of that which is the product 
of purely physical investigation. To discover the laws of 
superphysical planes one must have eyes to see the facts of 
those planes; hence one of the principal aims of occult train- 
ing is to develop a higher faculty of sight, now latent in 
most people, that enables its possessor to see things invisible 
to the untrained man. 


Sight is a constructive sense. The modern world, con- 
sidered as a human adaptation of natural conditions, has 
literally been seen into existence. Our cities, our railroads, 
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our great canals, are all materialized visions, and in every 
stage of their construction, from beginning to end, sight 
guides the whole operation. 


Sight rules the world of art. Painting, sculpture, and 
all their derivatives, including photography and motion- 
pictures, address themselves directly to our eyes. Moreover, 
the progress of literature, in all its branches, and the de- 
velopment of music, has been made possible by the conver- 
sion of sounds into visual symbols. 


In Plato’s day practically all instruction was oral, and 
the orator was a great force in the affairs of nations. To- 
day we have correspondence schools for almost everything, 
and editors mould public opinion. Some, indeed, try to per- 
suade us that we write and read too much; yet they them- 
selves contribute to the very condition they deplore. They 
have to write against writing to get what, in remembrance 
of bygone ways, we still call a “hearing.” 


We might go on to show how religions invariably spring 
from the experience of seers possessing the higher order of 
vision previously mentioned; how the very propagation of 
the species is probably more affected by vision than by any 
other sense; and so multiply examples until this one topic 
had been expanded into a large book: but we should add 
nothing to our certainty that sight dominates our lives. Let 
us, then, turn our thoughts from what it does to some con- 
sideration of what it is. 


In seeing we are most directly influenced by the radiance 
which is the motive power in all terrestrial activity. Our 
eyes transform light into thought. Hindu scientists knew 
this long ago, and their books tell us that the subtle prin- 
ciple of sight is Tejas, the fire-element. 


Tejas is red; its form is triangular; its property is ex- 
pansion. Among the planets it is represented by Mars. It 
has more centers of influence in our bodies than any other 
Tattva. Among them are: the eyes; the optic nerves; the 
sacral plexus; the prostatic ganglion; the solar plexus, 
which is the great storage-battery of Tejas in the torso; the 
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stomach; and the duodenum. “Tejas” is also the Sanskrit 
name for the brain. This Tattva maintains the bodily heat; 
is active in digestion; and is the sex-force that yoga practice 
transforms into “Ojas,” which Swami Vivekananda defined 
as “the highest form of energy attained by constant practice 
of continence and purity.” 


In the Hindu pantheon, Tejas is personified as Agni, 
primarily the god of the altar-fire, but later the Supreme 
God of the Vedas. He also represents lightning (that is, 
electricity) and solar force. Like the Latin Janus, also a 
sun-god, Agni has two faces. As the sacrificial fire, he is 
the mediator between the gods and men. As arule he rides 
a ram, and carries a notched banner. 


Now, the Bible compares God the Father to a consuming 
fire; declares the Son, Christ, to be one with the Father, 
and the mediator between God and men; and compares his 
countenance to the sun. The symbology of the Roman 
Catholic Church, moreover, represents Christ as the “Agnus 
Dei,” and more than one writer on comparative religion has 
been struck by the similarity between “Agnus” and “Agni.” 
Even more remarkable than this likeness of names, however, 
is the fact that the Agnus Dei is a young ram, carrying a 
notched banner, which displays a solar cross of equal arms. 


This representation of Christ is stamped on a circular 
wax medal, the circumference of which is divided into 
twenty-four equal parts, indicated by dots on the face of the 
medal, near the edge. Such an Agnus Dei is illustrated in 
Webster’s New International Dictionary. The circular 
shape, and the cross on the banner, show that it is a solar 
emblem; and the dots around the edge correspond to the 
twenty-four hours of the day. 


Both Agni and Christ, then, are associated with fire, and 
their common symbol is the ram, which, in astrology, is 
Aries, the first sign of the zodiac. Aries is the positive sign 
of the fiery triplicity. Its ruling planet is Mars. In the 
Sepher Yetzirah it is assigned to Heh. Thus we see that 
Kabbalists associate Heh, not only with sight, but also with 
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the element, the planet, and the symbolic animal that sug- 
gests sight to every properly instructed Hindu. 


Each sign of the zodiac represents a part of the body. 
Aries corresponds to the head. Thus it denotes the con- 
trolling power in human personality; for the head governs 
the whole organism. It contains the sense-organs that give 
us our experiences, and is the seat of the mental faculties 
that explain experience and make it a guide for action. All 
that a man does begins in his head. It decides the whole 
course of his life. From the raw material of sensation it 
forms the desires, judgments, and volitions which, taken 
together, make up the history of the man. We build our 
lives in our heads, which therefore correspond to the kind of 
consciousness Kabbalists have in mind when they say that 
the letter Heh stands for the path of Constituting Intelli- 
gence. 


To constitute is to make anything what it is; to make 
up; to frame; to compose. These definitions are all grouped 
around one central thought. They bring to mind a power 
able to form the elements of existence into a coherent whole. 


This power, says the Kabbalah, “constitutes creation in 
the darkness of the world.” That “darkness” is the primor- 
dial substance from which all forms are built. It is the in- 
ferior nature of Spirit, the “mysterious illusive power, diff- 
cult to cross over.” Through it, and in it, the Constituting 
Intelligence finds expression. By the works of Prakriti, 
Purusha becomes manifest as the Grand Architect and 
Master Builder of the universe; but Prakriti is absolutely 
dependent upon Purusha. The power that sets matter to 
work is not the power of matter, but of Spirit. Matter is the 
mother-principle symbolized by the High Priestess and the 
Empress; it is the great procreatrix; but its generative ac- 
tivity results from its union with the father-principle, which 
the Tarot personifies, first as the Fool, and then as the Ma- 
gician. The High Priestess becomes the Empress by her 
union with the Magician; and by his union with her the 
Magician becomes the Emperor. 
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Heh, then, as a symbol of Constituting Intelligence, de- 
notes the executive and realizing power that initiates our 
thought-processes and controls their results. This is the 
objective mind, which, in controlling the operations of the 
subjective mind by suggestion, determines the character of 
our thought-habits, and thus influences all our actions, and 
rules our destinies. For what we do is the result of what we 
think, and our circumstances are the fruit of our deeds. 


It will be seen that one main thought lies behind all 
that is implied by Heh and its Kabbalistic correspondences, 
and this is the thought which is embodied in such words 
as “authority,” “supremacy,” “regulation,” “supervision,” 
and the like. The same idea is at the root of the occult 
meaning of the number Four, concerning which Eliphas Levi 


writes as follows: 


“The triad resumed by unity, and with the conception 
of unity added to that of the triad, produces the first square 
and perfect number, source of all numerical combinations, 
and origin of all forms—the quaternary or tetrad, the tetrac- 
tys of Pythagoras, whence all is derived. This number pro- 
duces the cross and square in geometry. All that exists, 
whether of good or evil, light or darkness, exists and is 
revealed by the tetrad.” 


The number Four, that is to say, is the mathematical 
sign of the Supreme Source of all existence. It represents 
the One Self, called Purusha by the Hindus, Yahveh by the 
Hebrews, and recognized by both races as Lord of all. 


Occultists agree that Pythagoras knew the secret of 
the name Yahveh, and symbolized it by the tetractys, a tri- 
angular figure composed of ten dots, which is the geometri- 
cal basis for many ancient emblems of the Secret Doctrine, 
including the swastika and the pyramid. The swastika is a 
solar emblem, like the cross worn by the High Priestess. The 
pyramid typifies the primal fire, or universal radiant energy. 
Thus the Pythagorean conception of the number Four re- 
minds us that the “source of all numerical combinations, and 
origin of all forms” is manifested on earth as the light and 
heat of the sun. 
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By joining all the points of the tetractys, a great equi- 
lateral triangle may be formed, containing nine smaller tri- 
angles. Of these only three have sides which form no part 
of the sides of the great triangle; and the combined length 
of the lines composing these three triangles is equal to the 
length of the sides of the great triangle. These lines, there- 
fore, might be used to form a triangle of equal area to that 
of the great triangle. Thus the tetractys figure implies 
two equilateral triangles of equal area; and the length of the 
lines required to join all the ten dots is exactly the length of 
the lines required to form a hexagram, or Shield of David, 
composed of two triangles of the same area as the great 
triangle of the tetractys. This will be clear from the accom- 
panying figure, where the dotted lines represent what may 
be called the “involved triangle.” 














HOW THE TETRACT YS IMPLIESTHE HEXAGRAM 


The Shield of David is a Hebrew sign for Yahveh: the 
cross, implied by the number Four, represents Christ. Be- 
tween these two symbols, long opposed to each other in the 
field of exoteric religion, stands the tetractys; based on the 
Four of the cross, yet showing the Ten, which is a prominent 
number in the Kabbalah; and implying the hexagram that 
summarizes the whole secret doctrine of Israel. 


In considering the application of the number Four to the 
Tarot, we must give special attention to Eliphas Levi’s con- 
ception that it represents the combination of unity with the 
triad. The Magician is unity, and the Empress is the triad. 
Hence Four denotes the union of the Magician with the 
Empress. It is a sign of the reciprocal activity of the two 
modes of consciousness, and of the dominance, in that ac- 
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tivity, of the superior term—Purusha, or objective mind— 
symbolized by the Magician. 


The title of the fourth trump confirms the conclusions 
we have reached in our study of the letter and number. 
An Emperor represents (though usually the better word, in 
these days, would be “misrepresents”) the controlling in- 
telligence that constitutes all the conditions of his empire. 
He is the husband of the Empress, who is Prakriti; hence he 
must be Purusha. He personifies supervision, oversight, and 
leadership. He is that aspect of Purusha in which the Su- 
preme Self is manifest as the Ruler of the Universe, the 
Law-giver, the Sovereign Authority. 


Authority and authorship are very closely related. In 
primitive civilizations the headman of a tribe is literally its 
father. His right to govern springs from the fact that he is 
the source of the life of each member of the tribe. Hence 
the Emperor suggests the intimate relationship of the Sov- 
ereign Power to its creatures. The latter are the same, in 
kind, as their Author. They are God’s children, and not his 
puppets. Moreover, to follow out this line of thought to its 
logical conclusion brings us, at last, to the conception that 
all nature, as proceeding from God, must be essentially 
divine. 

The new design is based on the version given in Court de 
Gebelin’s “Monde Primitif,” and retains all its essential fea- 
tures. What changes have been made simply emphasize the 
correspondence to the letter Heh. No essential of the origi- 
nal symbolism, however, has been altered; for if the card had 
no picture at all, and were distinguished only by its number 
and title, the implicits of these, as we have endeavored to 
show, are sufficient to establish its connection with Heh. 


The Emperor sits in his palace, near a window, through 
which he looks out upon a fertile prospect. The window 
refers to the letter-name. The view it commands is of the 
same rich valley wherein the Empress has her seat. Thus 
the picture, as a whole, suggests the immanent Purusha, 
surveying the field of the phenomenal world from within the 
house of personality. 
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As in Mr. Waite’s version, the throne is decorated with 
ram’s heads, to call attention to the correspondence to Aries. 
some Tarots make the throne a cubic stone; but, as Mr. 
Waite has pointed out, this departure from the older versions 
confuses the meaning of the design. 


Aries is called “the throne of Mars,” in astrology. Hence 
the Emperor wears the armor of the war-god. It will also 
be remembered that in mythology Mars is occasionally re- 
ferred to as the consort of Aphrodite, whom the Tarot typi- 
fies as the Empress. He is also the lord and protector of the 
fields, just as the Emperor may be supposed to be. 


The helmet, adorned with twelve triangular points 
corresponding to the signs of the zodiac, is an emblem of the 
controlling power which expresses itself throughout the 
whole cycle of existence, symbolized by the year. It is the 
masculine counterpart of the crown of twelve stars worn 
by the Empress. 


The scepter and shield are also the same as those of the 
Empress, and have the same general meaning. Their posi- 
tions, however, are reversed. This is to show that the power 
represented by the scepter is the positive expression of the 
Emperor’s activity, while the formative response of sub- 
stance, of which the shield is an emblem, is the negative, or 
passive, aspect of his sovereign control of all things. 


The globe in his left hand is the conventional symbol 
of regal authority. It does not appear in the older versions 
of the design; but both Papus and Waite include it in their 
Tarots, and we have retained it because it rounds out the 
meaning of the picture without corrupting the original sense. 


We come now to the most curious feature of the sym- 
bolism, which might pass unnoticed by a casual observer, 
though it is obvious enough when attention has been called 
to it. The Emperor sits in a most unnatural position; his 
arms are held in a peculiar manner; and his legs are crossed 
in a way that takes no account of anatomy. The reason for 
this is that the composition of the design is based upon a 
right-angled triangle, surmounting a cross. This is no 
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innovation. Eliphas Levi mentions the geometrical basis 
for the picture of the Emperor, and it may be observed in 
the oldest Tarots. 


The Tarot of Oswald Wirth, reproduced in “The Tarot 
of the Bohemians,” makes the triangle one that has two 
equal arms, and similar proportions are suggested by Mr. 
Waite’s version. Careful measurements of Court de Gebe- 
lin’s picture of the Emperor lead, however, to the conclusion 
that in his day the triangle was one with sides of three, four 
and five units, respectively. 


In his illuminating monograph upon the Masonic Apron, 
Mr. Frank C. Higgins explains this 3-4-5 triangle as follows: 


“In Egypt this was apparently termed ‘the triangle of 
Hur-Amun’ or Horus-Amon, the Savior Sun God with the 
ram’s head, the type being that of the young Spring Sun, at 
the moment when the year began, in the sign of Aries. The 
peculiar shape of this triangle, which is composed of a right 
angle of three units of measure by four, the hypotenuse of 
which is exactly five, was likened to the form of an eye, the 
symbol of the Sun-god, the Sun itself being termed the ‘Eye 
of Heaven.’ This figure was the original type of the cele- 
brated Egyptian amulet, the ‘Eye of Horus,’ which has in 
course of time descended to our Masonic institutions as the 
‘All Seeing Eye.’ ” 


We lack space to discuss the extraordinary properties 
of this triangle; for a book of considerable size would be 
needed to do justice to this one topic. We must avoid the 
temptation to digress into an explanation of some of the 
mysteries represented by this figure, and concentrate our at- 
tention on the perfect correspondence between Mr. Higgins’s 
explanation of it, and what we have learned of the letter 
Heh from the Kabbalistic view-point. Heh suggests Sight, 
and so does the “All Seeing Eye”; Heh is a sign of the Con- 
stituting Intelligence, and the 3-4-5 triangle represents 
Horus-Amon, the Egyptian personification of the construc- 
tive power in nature; Heh is assigned to Aries, and the 
triangle also indicates the first sign of the zodiac. 
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The cross formed by the Emperor’s legs is placed below 
the hypotenuse of the triangle. Thus we know it must be 
one of twenty-five cells, since the hypotenuse has five units. 
This particular square, with the numbers from one to 
twenty-five placed in a certain order in its cells, is known as 
the magic square of Mars. 


Now, in symbolism, the part often stands for the whole; 
and in the present instance we have, in the composition of 
the Emperor, the triangle and one of the squares used by 
Euclid in demonstrating his Forty-seventh problem, also 
known as the Pythagorean proposition. Hence we may 
assume that the fourth major trump is intended to call our 
attention to this geometrical proposition, and to the three 
magic squares to which it gives rise. The accompanying 
illustration shows the complete geometrical basis of the 
Emperor, with the magic squares properly numbered. 
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The square of nine cells corresponds to Saturn; that 
of sixteen cells to Jupiter; and the one of twenty-five cells, 
as we have said, to Mars. Hence we may suppose that the 
Emperor will represent a combination of the ideas repre- 
sented in mythology by Saturn, or Cronus; his son, Zeus, or 
Jupiter; and his grandson, Mars, or Ares. As the husband of 
the Empress he must be Cronus, whose wife, Cybele, is a 
form of Aphrodite. His globe and scepter, and the eagle on 
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his shield, are attributes of Jupiter. We have already seen 
that his armor suggests Mars. He is the seed-sower 
(Saturn), or Source of all; he is the governor and chief 
(Jupiter) ; and he is the protector of the fields (Mars), who 
is also a destroyer and a transformer. Ina word, he is Cre- 
ator, Preserver, and Transformer; and thus he corresponds 
to the three aspects of Purusha, the Supreme Spirit, which 
Hindus distinguish from each other as Brahma, Vishnu, and 
Siva. 


What, then, have we learned from this trump? This, 
that the central fact of human personality, the I AM, is 
really the Master Principle of the universe, governing all 
things, originating all things, and making all the trans- 
formations that constitute our daily experience. He is the 
Lord. His sovereignty is that of reason. He knows what 
all things are, and why, and how they exist. From his 
omniscience nothing can be hid. Nothing escapes his control. 
His omnipotence is the essence of all power, and the root of 
all forces. 


From this doctrine it follows that most people suffer 
because they look in the wrong place for that which will 
enable them to overcome unfavorable conditions. The only 
place that we can find the power we seek is within our- 
selves. For each human being is not merely an effect of the 
Supreme Cause. Human personality embodies the ability of 
the Supreme Self to exert conscious direction over whatever 
happens. Men who grasp this truth, and meditate upon it 
until, at last, they come to a full realization of its meaning, 
are the miracle-workers and spiritual leaders of every 
generation. 


(To be continued.) 
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MAN AND THE STARS 
By Edwin Adams. 


O older science exists than that of astrology, and its 
origin is lost in the mists of antiquity. But this 
science in modern times and especially in the West 
has fallen into bad odor, and we find the philosophi- 

cal doubting mind of Mr. Balfour enquiring if any basis has 
ever been shown for it. That would be a strange question to 
ask in the East, where every native has a horoscope drawn 
at birth, and affairs are arranged according to the aspect of 
the stars. 


No doubt according to some theories of modern physica! 
science, which split nature up into numerous departments, 
and lose sight of the great principle of Unity which binds 
the whole Universe together, astrology has no basis, but 
according to ancient philosophy, the conclusion is just the 
opposite. But of this more anon. The reason of the bad 
repute of astrology in modern times is not far to seek. Even 
in ancient times, says a great authority, “There was a vast 
difference between the Sacred Science taught by the first 
astrologers mentioned in the Egyptian manuscripts, who are 
believed to have lived during the reign of Ramses IT and the 
miserable charlatanry of the quacks called Chaldeans, who 
degraded the divine knowledge under the last Emperors of 
Rome.” It is the memory of this degradation, and its pres- 
ence also in modern times in the form of astrological quacks, 
that has caused the opprobium before alluded to. 


“Primitive astrology was as far above modern judiciary 
astrology, so-called, as the guides (the Planets and Zodiacal 
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signs) are above the lamp-posts.” Modern judiciary astrol- 
ogy, as it is now known, is correctly denominated by the 
Latin Church, the Materialistic and pantheistic prophesying 
by the objective planet itself, independently of its Rector 
(the male of the Jews, the ministers of the Eternal com- 
missioned by him to announce his will to mortals); the 
ascension or conjunction of the planet at the moment of the 
birth of an individual deciding his fortune and the moment 
and mode of his death. To find out, therefore, what as- 
trology really is, its true nature and basis revealed in its 
highest aspect, we must appeal to occultism to tell us. 


Real spiritual astrology, so to speak, depends upon the 
knowledge of the Initiates of the Forces or Spiritual Beings 
that affect and guide matter. These are the types or models 
on the higher planes of the lower and more material beings 
on the scale of evolution, the latter being called elementals 
and nature spirits. Higher astrology is concerned with the 
high spiritual, intellectual, and moral influence, imparted by 
the knowledge of the planetary Gods. Sidereal influence is 
double; the lower astrology is concerned with the physical 
and physiological influences alone, exerted by the lower ma- 
terial principles of the Stars. Astrology has to be studied 
in both aspects by those who wish to become proficient in 
it; and the good or bad results obtained do not depend upon 
the principles, which are the same in both kinds, but on the 
astrologer himself. Respecting higher astrology, occultism 
teaches “that the heavenly bodies are closely related during 
each great life cycle with the mankind of that special cycle, 
and that each great character born during that period has— 
as every other mortal has, only in a far stronger degree— 
his destiny outlined within his proper constellation or star, 
traced as a self-prophecy, an anticipated autobiography, by 
the indwelling spirit of that particular star.” 


Now what are these souls of the stars or “star angels’? 
To quote St. Thomas Aquinas, “I do not remember having 
ever met in the works of saints or philosophers a denial that 
the planets are guided by spiritual beings. It seems to me 
that it may be proved to demonstration that the celestial 
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bodies are guided by some intelligence, either directly by 
God, or by the mediation of angels. But the latter opinion 
seems to be far more consonant with the order of things 
asserted by St. Denys to be without exception, that every- 
thing on earth is, as a rule, governed by God through inter- 
mediary agencies.” So much for the opinion of Christian 
theology, which has its base in what St. Paul says, I. Cor. 
chap. 8, verse 5, “For though there be that are called Gods 
whether in heaven or in earth, as there be Gods many and 
lords many,” this passage clearly showing the recognition 
by St. Paul of a plurality of Gods. 


Now, what is the teaching of ancient Philosophy on 
the same point? Hermes says, “Listen, O my son—the 
Power has also formed seven agents, who contain within 
their circles the material world, and whose action is called 
destiny. When all became subject to man, the Seven, will- 
ing to favor human intelligence, communicated to him their 
powers.” Both Denys of Thracia, and Clement of Alex- 
andria, describe the sectors or lords of the planets as shown 
in the Egyptian temples in the shape of mysterious wheels 
or spheres always in motion. Another ancient author says, 
“The Emperor Heraclius on his entry into the city of 
Bazaeum was struck with admiration and wonder before the 
immense machine fabricated for King Chosroes, which 
represented the night-sky with the planets and all their revo- 
lutions, with the ‘angels presiding over them.’ ” 


Hence both ancient philosophy and theology agree in 
supporting the astrological idea of the Regents of the Stars. 
Occultism teaches that the human monad, or the highest 
principle in man, in its first beginning is the soul of a star 
(planet) itself. As the sun radiates its light and beams on 
all bodies in our solar system, so correspondingly does the 
Regent of every planet-star, the parent monad, “emanate” 
from itself the Monad of every “pilgrim” soul born under 
its house within its own group. Thus the soul of the stars 
and the soul of man are really one; of the same essence. 
Mankind first came on earth in seven groups, manifesting 
on seven zones; each group being the direct representative 
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of a particular star angel, in body, soul, and spirit. As each 
planet has its own particular color, metal, and sound, so in 
each human constitution one particular planetary principle 
predominates, although the others are always present, and 
constitutes each individual as the representative of one par- 
ticular planet. Supposing, for instance, the planetary metal 
was gold; in the corresponding individual occult gold would 
predominate, and that individual would attract material gold 
to himself in virtue of his special constitution. This ancient 
idea that each person belongs to a particular planet, has 
been preserved in common speech, when we talk of jovial 
men, saturnine persons, mercurial temperaments, etc. 


A great authority thus writes, “astrology was believed 
in by most of the great men in history, such as Caesar, Pliny, 
Cicero—whose best friends, Nigidius Figulus and Lucius 
Farrutius were themselves astrologers, the former being 
famous as a prophet. Marcus Antonius never traveled with- 
out an astrologer recommended to him by Cleopatra. Au- 
gustus, when ascending the throne, had his horoscope drawn 
by Theagenes. Tiberius discovered pretenders to his throne 
by means of astrology and divination; Vitellius dared not 
exile the Chaldeans, as they had announced the day of their 
banishment as that of his death; Vespasian consulted them 
daily; Domitian would not move without being advised by 
the prophets; Adrian was a learned astrologer himself; and 
all of them, ending with Julian, believed in and addressed 
their prayers to the planetary Gods.” The Emperor Adrian, 
moreover, predicted from the January calends up to De- 
cember 3lst, every event that happened to him daily. Under 
the wisest emperors Rome had a School of Astrology where- 
in were secretly taught the occult influences of the sun, 
moon and Saturn. Judiciary astrology is used to this day 
by the Kabalists; and Eliphas Levi, the modern French 
magus, teaches its rudiments in his Dogme et Rituel de la 
Haute Magie. But the key to ceremonial or ritualistic as- 
trology with the teraphim and the urim and thummin of 
magic, is lost to Europe. Hence our century of materialism 
shrugs its shoulders and sees in astrology a pretender. 
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We may be told that this is all very well for the ancients 
and theology to believe in, but’ what connection is there 
between the ideas of modern science and astrology, if any. 
Let us see, then, how this aspect of the matter stands, and 
whether science is justified in thinking astrology a mythical 
science, and the stars, therefore, merely material bodies mov- 
ing in space, under the impulse of blind mechanical forces; in 
short, a soulless universe. In the first place, it is easily dem- 
onstrated that astronomy has not discovered any blind, 
unalterable, perfect, mechanism in the starry heavens, but 
the reverse. “The so-called unalterable motions of celestial 
bodies, alter and change incessantly; they are very often 
disturbed and the wheels of even the sidereal locomotive 
itself occasionally jump off their invisible rails as may be 
easily proved. Otherwise why should Laplace speak of the 
probable occurrence at some future time of an out and out 
reform in the arrangements of the planets or Lagrange 
maintain the gradual narrowing of the orbits; or our mod- 
ern astronomers again declare that the fuel in the sun is 
slowly disappearing? If the laws and forces which govern 
the behavior of the celestial bodies are immutable, such 
modifications and wearing-out of substance of fuel, of force 
and fluids, would be impossible”; yet “they are not denied,” 
remarks an occult writer. 


Sir Isaac Newton confessed that the world needs re- 
pairing very often, and Herschel speaks of considerable 
deviations, besides those which are only apparent, and hopes 
that somebody or something will see to things in time. 
Herbert Spencer, says in his Introduction of the Study of 
Sociology, that no event even in the exact science of astron- 
omy, is ever perfectly repeated. Reynaud observes that, 
“The orbits traversed by the planets are far from being im- 
mutable. They are, on the contrary, subject to perpetual 
mutation in position, as to form. Elongations, contractions, 
and orbital widenings, oscillations from right to left, slack- 
ening and quickening of speed * * * and all this ona 
plane which seems to vacillate.” 


In this matter then, there is very little of mathematical 
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and mechanical precision, for we know of no clock which 
having gone slow for several minutes should catch up the 
right time of itself and without the turn of a key. So much 
then for the idea of blind mechanical force. We see that 
it has no basis in observed planetary motions. On the con- 
trary, modern science has to favor the idea of Von Haller, 
who declares that, “The Stars are perhaps an abode of 
glorious spirits; as vice reigns here, there is virtue master.” 
The star angels exist then, known to the Jews and Chris- 
tians as Principalities, Thrones, Dominions, Rectors; the 
Archangels and Angels being the same as the Dhyan Chohans 
and Devas of ancient philosophy. 


Let us now quote a modern man of science on astrology, 
namely, Lebas, who writing on this subject in the Diction- 
naire Encyclopédique de France, says, ‘While proclaiming 
in politics the sovereignty of the people and of public opin- 
ion can we admit, as heretofore, that mankind allowed it- 
self to be radically deceived in this only, that an absolute 
and gross absurdity reigned in the minds of whole nations 
for so many centuries without being based on anything 
save—on one hand human imbecility, and on the other 
charlatanry? How for fifty centuries and more, can most 
men have been either dupes or knaves? * * * nothing 
that has been dominant could be absolutely false. Is it not 
true, at all events, that there is a physical reaction on one 
another among the planets—that the planets have an influ- 
ence on the atmosphere, and consequently, at any rate, a 
mediate action on vegetation and animals? * * * Is it 
any less true that human liberty of action is not absolute; 
that all is bound, that all weighs, planets as the rest, on 
each individual will; that Providence (or Karma) acts on 
us and directs men through those relations that it has es- 
tablished between them and the visible objects and the 
whole universe? * * * Astrology in its essence is 
nothing but that; * * * All the great astrologers ad- 
mitted, without one single exception, that man could react 
against the influence of the stars. This principle is estab- 
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lished in the Ptolemacian Tetrabiblos, the true astrological 
Scriptures.” 


Another scientist, Le Couturier, also says in the Musée 
des Sciences: “Thus, if, as demonstrated by Col. Sabine, the 
direction of a piece of steel, hung a few feet above the soil, 
may be influenced by the position of the moon, whose body 
is at a distance of 240,000 miles from our planet, who then 
could accuse of extravagance the belief of the ancient as- 
trologers, or the modern either, in the influence of the stars 
on human destiny.” Moreover, the late Professor Jevons 
endeavored to establish a connection between the sun spot 
cycle of eleven years and the cycles of good and bad crops 
and trade. This was an intuitive attempt to astrologize on 
this important subject. 


We may now quote from a world renowned modern 
scholar, Dr. R. Garnett, of the British Museum, a confirmed 
believer in astrology. Writing under the name of A. G. 
Trent, he says: “The astrologer is considered as a kind of 
wizard, and allowed the alternative of divination or impos- 
ture. He need not be pitied for a misconstruction which he 
has brought upon himself by his frequent quackery and 
habitual air of mystical solemnity, and his exclusive stress 
upon the weakest part of his science, its pretension to fore- 
tell the times of events. The fact, nevertheless, remains 
that astrology, with the single exception of astronomy, is, 
as regards the certainty of its data, the most exact of all 
the exact sciences * * * the astrologer takes his data 
from observations which the interests of astronomy and 
navigation require to be absolutely faultless. He works as 
it were under the surveillance of his brother the astronomer, 
and cannot falsify his data without instant detection. His 
calculations are performed by no more cabalistical process 
than arithmetic.” 


To come to the practical side of the subject. The inves- 
tigations of modern astrological students, have established 
the truth of more than one of the ancient aphorisms of this 
science. For instance, in his essay on the “Soul and the 
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Stars,” Dr. Garnett, writing of the ancient belief that if 
the Sun or Moon at birth were in conjunction with, or 
90 or 180 degrees away from the malefic planets, Saturn 
and Mars, persons so born were most likely to meet a vio- 
lent death, gives a list of some forty or fifty horoscopes of 
well known individuals who have suffered death by violence, 
all being cases in which the sun and moon were afflicted in 
the form spoken of in the ancient tradition. Among the 
most prominent were Marie Antoinette, and Charlotte Cor- 
day, who perished by the guillotine; Lord Castlereagh, the 
suicide; Lord Frederick Cavendish, murdered; O’Donovan, 
a newspaper correspondent, killed in Africa; Prado, the 
Parisian murderer; Lord James Douglas, who committed 
suicide; Mr. and Mrs. Powell, who were murdered in Abys- 
sinia; two persons born on the same day, under similar 
planetary conditions, one being barbarously murdered, and 
the other meeting death by a suicide so romantic that it 
has perpetuated her name in Germany. The same scholar 
also gives nine horoscopes of sovereign princes who were 
notoriously insane or deficient in intellect, and shows that 
in all of these cases, the planet Mercury and the moon were 
very badly placed in regard to Mars, Saturn and Uranus. 
But Dr. Garnett likewise found that similar planetary con- 
ditions sometimes indicated genius with a tendency to in- 
sanity and at others pointed to insanity with no affinity 
whatever to genius. He thought this fundamental differ- 
ence was due to the decisive influence of heredity. Inas- 
much as heredity is only method, and not a cause, this 
theory does not explain the problem. 


We have before noted the statement of Lebas, in sup- 
port of the astrological saying: “A wise man rules his stars; 
fools obey them,” and may now quote St. Thomas Aquinas 
to the same effect: “The celestial bodies are the cause of all 
that happens in this sublunary world, they act indirectly on 
human actions; but not all the effects produced by them are 
unavoidable.” 
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POPULAR THEOSOPHY. 
By Eduard Herrmann. 
THE DOCTRINE OF REINCARNATION. 
CHAPTER IV. 


HEOSOPHY teaches that not one of us is on earth 
for the first time, but that we all have lived here 
countless times before and must return many 
times. Of all the ideas which in our time have in- 

fluenced the inhabitants of the occident, this is the most 
notable and far-reaching. If there is any idea capable of 
causing an intellectual revolution, it must be the idea of 
bodily rebirth. In spite of the fact that the origin of this 
teaching can be proved to lie in remotest antiquity, the idea 
appears to us as something so new and strange that it at 
first confuses. Be we Christians or Jews, Free-Thinkers or 
Materialists, Pessimists or Optimists, this idea must make 
some impression upon us, were it only the desire to get rid 
of it again. That is not an easy matter nor one within 
everybody’s power to accomplish, least of all of one who 
has the brains to examine this idea more than superficially. 


In order that this doctrine be understood aright, let it 
be emphasized again that the subject under discussion is 
not that spiritual regeneration, which plays a part in all 
religions, but of a bodily rebirth. Our theosophical Masters 
state plainly and unequivocally that man lives countless 
times, each time, in a new human body. They tell us that 
life and death is waking and sleeping on a larger scale. Just 
as in the morning, after the refreshing rest of sleep, we begin 
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our day’s work cheerfully, and allow ourselves to be influ- 
enced by life with its joys and sorrows, and gradually be- 
come less receptive until we finally, overcome by weariness, 
seek once more the rest that sleep affords, so we enter life 
again after the longer night of death. The child, full of vital- 
ity, absorbs and assimilates and acts upon impressions, 
develops into manhood, struggles, works and enjoys. The 
man gradually becomes calmer, less receptive, older, and at 
the end, being exhausted, and awaiting the well-earned rest, 
sees his declining years terminate in death. This is the 
alternate sleeping and waking of death and life. 


We cannot carry on scientifically observations of our 
own sleep, but require others for this purpose, to whose ob- 
servations we trust. In like manner we need others, more ex- 
alted beings to enlighten us with regard to the sleep of death. 
These beings we should meet with sufficient confidence and 
not reject their statements without having examined their 
plausibility. No religion or philosophy demands less blind 
faith than does theosophy. Truth has nothing to fear. It 
is like spiritual sunshine, which ever returns to us, breaking 
through the clouds, and appears as much brighter as the 
preceding darkness was intense. 


The doctrine of reincarnation is like such a light. It be- 
comes clearer and more distinct the oftener we discuss and 
examine it. This we will now do in three ways, namely, by 
considering it from the three viewpoints of the materialist, 
of the orthodox believer, and of the theosophist. 


The materialist will ask, first of all, what it is, according 
to the above doctrine, that reincarnates. It cannot be the 
physical body, for we all know that this is resolved, after 
death, into the elements of which it was composed, and thus 
it disappears from us. Now if the materialist admits that 
the body is built, through some unknown power, of various 
substances, and then disintegrates as soon as that power is 
withdrawn, he must also admit that this process of coming 
into existence can take place not only once, but over and over 
again, as long as that power is active. According to the 
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theosophical view, the power is continually active, whether 
the power be at work in the subjective or in the objective 
sphere. The immortal part of man, the soul, is permeated 
with that power which manifests itself primarily in the 
desire to live. While materialists consider the soul the result 
of the body, theosophists assume that the body is nothing 
but temporarily condensed spirit; in other words, that the 
spirit or soul creates for itself a suitable body, in which it 
can act for a certain time. Similar views are held by the 
philosophers Leibnitz and Lotze, who maintain that the body 
is the product of a spiritual being. Spinoza and Hegel agree 
with the theosophical point of view. They teach that soul 
and body are the various expressions of one and the same 
being, the ever-active spirit. As against these opinions, 
materialists maintain that the soul is nothing but the product 
of the body. Since for them no proofs exist other than such 
as are tangible and visible, and furthermore, since man in 
his present development is rarely able to recognize the finer 
ethereal and astral forms, it is as difficult to convince mate- 
rialists of the immortality of the soul as it is for them to 
prove that the soul, after the death of the body, is completely 
annihilated. Our experiences regarding soul life are accumu- 
lating so rapidly that the materialistic doctrine is thoroughly 
shaken in its foundations. For those who know that the 
soul, in certain circumstances, can act independently of the 
body, the materialistic view has entirely ceased to exist. 


The orthodox Christian or Jew believes that the Divinity 
has lent him an immortal soul, which, after the death of the 
body, will receive its reward or punishment for the acts 
performed during its life on earth. He sees nothing startling 
in the idea that this immortal soul has a beginning; and if 
asked where and what this soul was before his birth, he will 
calmly answer that nothing is impossible for God, not even 
the creation of an immortal soul, which, however, has a be- 
ginning. Nor does he see any reason for doubt in the divine 
justice which causes millions of poor, innocent souls to be 
‘born in misery, tribulation, despair and crime for the pur- 
pose of testing or proving them, and later on consigning them 
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with the utmost cruelty to “eternal” punishment because 
they were not strong enough to withstand those terrible 
trials. Other souls, however, born in pleasant, happy sur- 
roundings, ignorant of sorrow or want, never led into 
temptation, and for that reason alone, living and dying as 
good, righteous people, are rewarded by the same divine 
justice with the eternal joys of heaven. These strict Chris- 
tians or Jews, to be sure, would not be capable of treating 
their own children in this curious way. Yet they consider 
their all-loving, eternally just God and Father capable of 
such procedure. What confusion! With what pity the 
coming generations will look down upon us who for cen- 
turies carried such a blasphemous image of the Deity 1n our 
hearts and heads and set it up in our churches, and not only 
sacrificed our own lives to it, but butchered off millions of 


our brothers, who had formed, perhaps, a higher and nobler 
ideal of God! 


No, we wish to have nothing to do with this creed, and 
rather than bow to such a God, we would prefer to be the 
“fatherless orphans,” the “disinherited of this earth,” as 
one of the Masters calls us. We want no gods who are 
deaf when we call for help, and who are more unfeeling than 
the most insignificant human beings. Hence we need a 
doctrine capable of creating order in this chaos of contradic- 
tions which has grown up out of Materialism and misunder- 
stood Christianity. We want, if possible, a doctrine which 
will remove the burden of pessimism from our heavy hearts, 
and give us assurance that we are neither the victims of 
chance nor the sport of a divine caprice, but that our fate 
is created according to laws just as immutable as those which 
govern the countless celestial bodies, moving eternally in 
their appointed spheres. 


Theosophy simply teaches, that one life is far too 
short to develop all the powers dormant in man. Who, 
in reason, will disagree with this statement? How often 
do we feel that we have infinitely more to learn, that we 
must continue to develop spiritually and morally, and that 
by all means an opportunity should be offered us to re- 
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pair the wrong done to others. Not only did great poets 
like Goethe and Victor Hugo, at the end of their lives, say 
that they had not nearly finished creating and acting, but 
every body lives in this conviction. That is a proof of that 
innate sense of immortality, which probably gave rise orig- 
inally to a belief in the further development of the soul 
after the death of the body. Our real development consists 
primarily in mastering the desires and lusts of the body, 
therefore, there can be no question of spiritual progress 
without taking the body into consideration. The body is 
the necessary house of the soul, which the soul creates for 
itself, by means of its firmly rooted longing for physical life. 
It is the same thing in this case as it is in the case of all 
human creations; the origin of all things is thought. A 
sculptor, for instance, wishing to create a statue, will first 
form a mental picture of it; when this has been done, he is 
by his creative impulse driven to embody it. The soul, after 
its period of rest, sets up for itself an image or picture, made 
up of experiences and unsatisfied longings of the past life— 
a picture of the body which wants to serve as housing and 
means of expression during the coming incarnation. Now 
this mental picture, becoming first the finest invisible sub- 
stance imaginable, materializes through the force of the 
creative energy existing in every soul. Gradually the form 
condenses into the astral body, which is visible only under 
certain conditions. In the further course of development 
the physical body takes shape, each physical particle being 
built into the astral body, and when the physical covering 
has taken place, the soul is recalled into visible existence. 


This process of becoming is everywhere the same, in 
a heavenly body or a tree, an animal or a human being. The 
visible grows out of the invisible. All is spirit, what we see 
is nothing but condensed spirit. As long as a person imagines 
that only what he sees and feels really exists, he will neces- 
sarily consider his body the only reality, and give it extraor- 
dinary significance. The body will remain the Chinese wall 
which separates the materialist from our philosophy of con- 
solation and encouragement. 





























POPULAR THEOSOPHY 379 


The doctrine of reincarnation is ancient. This is a fact 
which, while not a proof of veracity, should at least stimulate 
us to reflection; for an idea which has maintained itself 
through thousands of years, through many civilizations, 
through floods, earthquakes, the extinction of whole con- 
tinents, through all the terrors of existence; which has been 
cherished and taught by the noblest, greatest and wisest of 
men, such an idea is worthy of our consideration. 


Millions of people adhere to the doctrine of reincarna- 
tion, and among these would be the Christians, had the doc- 
trine not been abolished by the Council of Constantinople; 
for until then the Christians believed in it, as they naturally 
would, since it was sanctioned by Christ, as we find in the 
New Testament; see Matthew XI., 13-14; XVII. 12-13; 
Mark IX., 12-13; John IX., 2-3; Revelations III., 12. 


The ethical side of this doctrine, will be discussed more 
in detail in the chapter on Karma; but let it be emphasized 
here that no doctrine but that of reincarnation is capable 
of solving the problems of life in a satisfactory way. From 
it humanity will learn that all the evil which befalls it, is 
not ordained by a higher power, nor is it due to chance; we 
alone are to blame for it all; we ourselves fashioned our 
life, such as it is, in a previous existence; and what we are 
doing now creates the conditions of our future existence on 
earth. No other idea is so well calculated to satisfy our 
sense of justice, to help us bear our fate in patience, and to 
incite us to better and nobler actions. 


Those who maintain that reincarnation is unjust on the 
ground that we should not be punished for a sin committed 
in a previous life, because we do not remember it, those 
people forget that they enjoy without any objection the 
pleasant results of long forgotten good deeds. 


Others may not like this doctrine because, as they say, 
they have had enough of one life and do not care to return. 
Quite apart from the fact that this is a failure to recognize 
truth, since the desire to live is also the cause of life, we 
are dealing here with an immutable law of nature to which 








380 THE WORD 


we are all subject. Moreover, the objection just mentioned 
is based on false principles, as the people who raise it are 
unsatisfied only with the life they have now seen; a life in 
other circumstances, better adapated to their wishes, would 
suit them well enough. 


Others again maintain that the increase in population 
is an argument against the doctrine of reincarnation. But 
as we have so far no accurate statistics of the whole popula- 
tion of the earth at various times, we cannot know whether 
or not there is actually an increase. 


Some people imagine that the doctrine might have a 
baneful influence on mankind by inducing the majority of 
people to follow their base desires in this life, and to gratify 
their various passions. On the contrary, we find that the 
inhabitants of those countries in which the belief in reincar- 
nation has been held for thousands of years excel Christians 
with respect to morals. 


The doctrine of reincarnation goes hand in hand with the 
theory of heredity, for it maintains that the soul is attracted 
into a particular family whose traits are most similar to its 
own, and where, in consequence, it finds fulfilled or approxi- 
mated the physical conditions best suited to it. The theory 
of heredity alone, however, will never be able to account sat- 
isfactorily for the great differences with regard to the spirit- 
ual and moral characteristics of the children of one and the 
same family. Take the case of twins, who differ often to 
a great extent in character; or of a great genius, who could 
not possibly have inherited his gifts either from parents or 
grandparents who are little if at all above the ordinary. 
Take as another example the decline of highly developed 
races and peoples; this fact is an argument rather against 
than in favor of the theory of heredity. A really satisfactory 
solution of all these problems can be given only by the doc- 
trine of reincarnation. This doctrine furnishes the key to 
all, which without it would remain incomprehensible. For 
all non-thinkers, of course, the sheet-anchor of an arbitrary 
God, standing without the pale of mankind, is handier than 
this simple, just, immutable law of nature, whose recogni- 
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tion must be characterized as a logical necessity for the 
development of the spirit of man. 


As regards the ethical value of this doctrine, we can 
maintain without exaggeration that a general and right 
knowledge of it would do more towards ennobling mankind 
than all the churches in the world. 


As soon as we know that we alone are responsible for 
everything that may befall us in a future life, we will take 
care, to bring good upon ourselves. Since this can be brought 
about only by doing good now, we will of course, regulate 
our mode of life, accordingly, to diminish and finally abolish 
the evil and misery which surrounds us. All misery, all dis- 
tress has its origin in the intense selfishness of those who 
live only for the body, convinced that death ends all. 





THE RITUAL OF HIGH MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XIV. 


AVE we not often remarked that under the influence 
of a strong preoccupation, we look without seeing 
and run against objects which were before our eyes. 
So “that in seeing they see not,” said the Great 

Initiator; and the history of this Great Master teaches us 


that one day, finding himself on the point of being stoned in 
the temple, he rendered himself invisible and went out.* 


We shall not repeat here the mystifications of vulgar 
conjuring-books about the ring of invisibility. Some com- 
pose it of fixed mercury, and wish it should be kept in a box 
of the same metal, after having enshrined there a little stone 
which should infallibly be found in the nest of the hoopoee 
(huppe).®° (Instead of huppe he should read dupe). The 
author of “Petit-Albert” directs this ring to be made of 


‘Gospel according to John, VIII, 59. 
The upupa, called also whoop, or lapwing. 
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hairs pulled out of the forehead of a furious hyena. It is 
very nearly the story of Rodilard’s Bell. The only authors 
who have spoken seriously of the ring of Gyges are Iam- 
blichus, Porphyry, and Peter of Apono. 


What they say about it is evidently allegoric, and the 
representation which they give of it, or that can be made 
from their descriptions, proves that they only mean by the 
ring of Gyges, the great magic arcanum. One of these fig- 
ures represents the cycle of universal motion, harmonious 
and equilibrated in the imperishable being. The other, which 
should be made of the amalgam of seven metals, deserves a 
special description. It should have a double bezil and two 
precious stones; a topaz, constellated in the sign of the sun, 
and an emerald in the sign of the moon. Inside it should 
bear the occult characters of the planets, and outside their 
known signs repeated twice, and in Kabalistic opposition to 
one another, that is, five to the right and five to the left; 
the signs of the sun and moon summing up the four diverse 
intelligences of the seven planets. This configuration is 
nothing but a pentacle expressing all the mysteries of the 
magic dogmas, and the symbolic sense of the ring; that is, 
in order to exercise the great power of which occular fasci- 
nation is one of the most difficult proofs to give, it is neces- 
sary to possess the whole science and know how to use it. 


Fascination operates through magnetism. The magiste 
commands interiorly an entire assemblage not to see him, 
and the assembly do not see him. He thus enters through 
guarded doors. He leaves prisons before his stupefied 
gaolers. Individuals then experience a kind of strange 
numbness, and recall having seen the magiste as though in 
a dream, but only after he had passed. Hence the secret of 
invisibility is altogether in a power that we might define 
as that of turning aside or paralyzing the attention, so that 
the light reaches the visual organ without exciting the at- 
tention of the mind. 


In order to exercise this power it is necessary to have 
a will habituated to energetic and sudden acts, great pres- 
ence of mind, and ability equally great to cause absent- 
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mindedness. For example, let a man who is pursued by 
murderers, after having dashed into a cross-street, suddenly 
turn about and calmly approach those who are running after 
him; or let him mix in with them, and appear occupied in the 
same pursuit, he will certainly render himself invisible. A 
priest whom the populace was pursuing in 1793, in order to 
hang him to a lamp-post, turned rapidly into a street and 
there he put down his clothes and squatted on the corner of 
a spur-stone in the attitude of a man attending to his busi- 
ness. The multitude of his pursuers came up immediately 
but not one saw him, or rather no one thought of recognizing 
him. It was so improbable that it was he. The individual 
who desires to be seen always makes himself remarked, and 
the one who wishes to remain unseen keeps in the back- 
ground and disappears. The will is the true ring of Gyges. 
It is also the wand of transmutations, and in being formu- 
lated it clearly and by its own force creates the magic word 
(verbe). The all-powerful words of enchantment are those 
which express this power, creative of forms. The Tetra- 
gram, which is the Supreme word of magic, signifies: “He is 
what he will be”;° and if applied to some transformation, it 
should be with a full understanding that it will renew and 
modify all things in spite of evidence and common sense. 
The hoc est of the Christian sacrifice is a translation and an 
application of the Tetragram; therefore this simple word 
operates the most complete, most invisible, most incredible, 
and most clearly affirmed of all transformations. A dog- 
matic word still stronger than that of transformation was 
judged necessary by the Councils to express this wonder: it 
is that of transubstantiation. 

The Hebrew words Iva, Anla, Ahia, Amea,’ have 
been looked upon by all Kabalists as the keys of magic 
transformation. The Latin words est, sit, esto, fiat,® have 
the same force when we pronounce them with perfect under- 
standing. M. de Montalembert seriously relates in his legend 
of “Saint Elizabeth of Hungary,” that one day this pious 





* Jay was the Semitic name of the god of the higher intellect, the Vous 
Nous of the philosophers. 

7Iva, anla ahia, amea. He who is, He who maketh complete, life, truth. 
*He is, he may be, let him be, be it done. 
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lady, surprised by her noble husband, from whom she wished 
to conceal her good works, at the moment in which she was 
taking some bread to the poor, in her apron, told him that 
she was carrying roses; and, an examination being made, it 
was found that she had not spoken an untruth. The loaves 
had been changed into roses. This story is one of the most 
graceful magic apologues, and signifies that the true sage 
cannot lie; that the word (verbe) of Wisdom determines 
the form of things, or even their substance independently 
of their forms. Good and substantial a Christian as Saint 
Elizabeth was, why should not her noble husband, who firmly 
believed in the real presence of the Saviour in a true human 
body, upon an altar where he only saw a wafer of flour, 
believe in the real presence of roses in his wife’s apron, 
under the appearance of loaves of bread? She showed him 
the loaves undoubtedly, but as she had said, “these are 
roses,’ and as he believed her incapable of the slightest 
falsehood, he only saw and wished to see roses. Behold the 
search of the miracle. 

Another legend relates that a saint, whose name escapes 
me, not finding anything but a fowl to eat in Lent, or ona 
Friday, commanded the fowl to become a fish and made a 
fish of it. This parable does not require any commentary, 
and we recall a beautiful trait of Saint Spiridion of Tremi- 
thonté, the same who evoked the soul of his daughter Irene. 
A traveler arrived at the good bishop’s residence on the very 
day of Holy Friday, and as at that time bishops professing 
Christianity in earnest were poor, Spiridion, who fasted 
regularly, only had at his house some salt bacon which had 
been prepared before the Paschal season. However, as the 
stranger was exhausted with fatigue and hunger, Spiridion 
presented him with this meat, and to encourage him to eat 
it, he sat at the table with him and partook of this charita- 
ble repast; thus transforming the very flesh that the Israel- 
ites regarded as the most impure into a love feast of penance; 
placing above the letter (material) of the law the spirit of 
the law itself, and manifesting himself an intelligent disciple 
of the Man-God who established his elect kings of nature 


in the three worlds. 
(To be continued.) 
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Our Message 


HIS magazine is designed to bring to all who may read its 
pages the message of the soul. The message is, man is 
more than an animal in drapings of cloth—he is divine, 
though his divinity be masked by, and hidden in, the coils of 
flesh. Man is no accident of birth nor plaything of fate. He is 
a POWER, the creator and destroyer of fate. Through the power 
within he will overcome indolence, outgrow ignorance, and 
enter the realm of wisdom. There he will feel a love for all that 
lives. He will be an everlasting power for good. 

A bold message this. To some it will seem out of place in 
this busy world of change, confusion, vicissitudes, uncertainty. 
Yet we believe it is true, and by the power of truth it will live. 

In the future philosophy will be more than mental gym- 
nastics, science will outgrow materialism, and religion will 
become unsectarian. In the future man will act justly and will 
love his brother as himself, not because he longs for reward, or 
fears hell fire, or the laws of man; but because he will know 
that he is a part of his fellow, that he and his fellow are parts of 
a whole, and that whole is the One—that he cannot hurt another 
without hurting himself. 

In the struggle for worldly existence men trample on each 
other in their efforts to attain success. Having reached it at 
the cost of suffering and misery, they remain unsatisfied. Seek- 
ing an ideal, they chase a shadowy form. In their grasp, it 
vanishes. 

Selfishness and ignorance make of life a vivid nightmare 
and of earth a seething hell. The wail of pain mingles with the 
laughter of the gay. Fits of joy are followed by spasms of distress. 
Man embraces and clings closer to the cause of his sorrows, even 
while held down by them. Disease, the emissary of death, strikes 
at his vitals. Then is heard the message of the soul. This 
message is of strength, of love, of peace. This is the message we 
would bring: the STRENGTH to free the mind from ignorance, 
prejudice, and deceit; the COURAGE to seek the truth in every 
form; the LOVE to bear each other’s burdens; the PEACE that 
comes to a freed mind, an OPENED HEART; and, to be conscious 
of CONSCIOUSNESS through an undying life. 

Let all who receive THE WORD pass on this message. 


THE WORD. 
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A Self-Verifying Chronological History of 


ANCIENT EGYPT 


From the Foundation of the Kingdom to the 
Beginning of the Persian Dynasty. 


By Orlando P. Schmidt 





A Remarkable History 


In this work, which covers a period 
of 3,719 years, beginning 4244 B. C., and 
ending 525 B. C., the remarkable history 
of the most wonderful nation of an- 
tiquity has been restored and presented 
in a new light, by means of an accurate 
chronology. 

The author demonstrates that, from 
the beginning of the Kingdom (4244 
B. C.) the Egyptians had and used the 
most accurate system of chronology 
ever devised by the ingenuity of man, 
to wit, the “Sothiac” system, which was 
based on the recession of the vague year, 
and automatically registered by the “he- 
liacal risings” of the Dog-star Sothis 
(Sirius). 

The reigns of all the kings were ac- 
curately adjusted to the Sothiac Eras 
and Epochs, which are clearly explained 
in the first part of the work. 

In this book the reader will find the 
chronological lists, derived from the 
long-lost works of Manetho and Eratos- 
thenes, carefully | and critically corrected 
and restored. Ancient history appears 
in a new ad aliczether unexpected 
light. This book will be a revelation to 
those interested in the History of An- 
cient Egypt, and is remarkable for the 
manner in which the subject is pre- 
sented. 
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